AE ot WHEREIN . 8 

7 he Principles of theſe Books are . * 
the” Arguments, in Proof of the Sulficiency 3 1 
Reaſon in Matters of Religion, ar are een to de 
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ADVERTISEMENT 


TO THE 


READER 


» 


SE HA I have already offer d to 
(10s the Publick, i» my O BSE R- 
2 2 VATIONS ons Mr. Chubb's 
DISCOURSE concerning 
REASO N, does, I apprehend, clearly 
ſhew that the Notion about the Sufficiency of 
Reaſon 7s altogether groundleſs. Neverthe- 
leſs, the Author of the PLE A for Human 
Reaſon being a Divine of Note, and well 
known by his Writings to the learned World; 
aud having moreover mention'd ſeveral things 
(particularly in his frequent Appeal to the 
Writings of the old Heathens, and their Doc 
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- Advertiſement to the Reader. 

 trine in Fact) which are not to be met 
with in Mr. Chubb's Book; this has induc'd 
me to re-confider the Subject, and to trouble 
the Pablick farther with the following Pages; 
which, for Method's ſake ſhall be thrown into 
diſtinct Chapters. 


T will begin with ſhewing the Riſe aud 
Occaſion of this Controverſy. 9 


REMARKS 


ON THE 


PLEA, and the Defence of the P EEA 
for HUMAN REASON, C. 


G KAN 1. 40 Ws 
Concerning the Riſe and Occafjon of this 


Controverſy. 


HE Biſhop of London's Second Paſto- 
ral Letter was occaſion'd by the late 
Attempts of ſome , Infidel Writers 


againſt our moſt Holy Religion, who 
PS} © * cndeavour to lead Men into a 
«+ Difregard of all Revelation, by 

e magnifying the Strength of Natural Reaſon, 
* and recommending it as a full and ſufficient 
« Guide in Matters of Religion, and from thence 
<« infer, that the Means of Salvation, directed by 
the Goſpel, notwithſtanding all the Evidences 
« of their 1. God's own Appointment, are to 

I be laid aſide as Superſtitions and Human Inven- 


See Page 2. 1 | 
B „ tions, 
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tions, and every Man i is to have the framing of 
his own Religion. 

Theſe, and ſuch like Dasing openly avowed 
and inſiſted on, arè but too likely to prove the 
Run of many unwa 'y People, (who often miſtake 
confident Aſſertions for ſubſtantial Proofs ) by in- 
ducing them to make Shipwreck of their Faith, and 
to apoſtatize from Chriſtianity to Deiſm, or, it may 
be, No-Religion. And therefore it well becomes 
every Paſtor to ſtand in the Gap againſt the grow- 
ing Evil, and, if poſſible, to prevent the Contagion 


from ſpreading amongſt his People. In particular, 


the City of London and the Parts adjacent, * be- 
« jng the Scene, in which theſe Attempts againſt 
_«« Chriſtianity are form'd, and from whence they are 

„ propagated into all Parts of che Nation,“ it ts 
very commendable in the Biſhop of that Dioceſe, 
4 Þ to keep a watchful Eye over them, and to 
« conſider from Time to Time of the moſt effec- 
«tual Means to defeat them: And his Lordſhip 
might reaſonably have expected that no Chriſtian 


Prleſt or Chriſtian Layman would have taken Of- 


fence at the main Scope and Tendency of his Ar- 
gument; but that, on the contrary, all true Friends 


of our moſt Holy Religion; all, who ſet a juſt 


Value on what our Bleſſed Lord did and ſuffer'd 
for us, would be pleaſed with it. 

'The Author of the Plea for Human Reaſon doth 
not deny, but that his Lordſhip*s Reaſoning con- 


cludes againſt the Adverſaries he had in View, and 
overthrows the very Foundation of their Anti-Chri- 


Hen Scheme. Tis the ©* oppofing the Sufficiency 
Reaſon univerſally and without Limitation, * 


0 he is offended at; and only in this refpect, he 


* See the Biſhop of London's Cano in the Vear 1730. p. 3. 
| 77 Ibid. } Defence of the Plea for Human Reaſon, 


p- 26. 
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complains againſt his Lordſhip, as $ going Beyond 
«« the Bounds of Truth and Reaſon.” Nay, he 
ſays expreſsly, that Had the Biſhop confined his 
«<< Reaſoning tothe Unbelievers of our Age and Country, 
« He would have bad no Controverſy with bis Lord- 

„ | 
150 what a ſtrange Capriciouſneſs of Temper 
does this diſcover? Ought not this Gentleman to 
have conſidered the Dejign of his Lordſhip's Letter, 
that *rwas levelled againſt thoſe who aſſert, that 
the Bulk of Mankind, or the neaneſt Individuals, 
can, by the Dint of their own Reaſon, diſcover 
every Part of true Religion, draw out a compleat 
Syſtem of the moral Law, acquire a certain Know- 
| ledge of the Immortality of the Soul, Sc.“ And 
| would not Candor, Equity, nay, common Juſtice, 
have oblig'd him to underſtand the Biſhop as op- 
poling the Sufficiency of Reaſon, in that extrava- 
gant Senſe and exceſſive Latuude, wherein theſe 
Infidels affert and contend for it? He may again, 
if he pleaſes, call this guibbling : But the In- 
telligent know that this is what he ought to have 
done; and that by putting another Interpretation 
on his Lordſhip's Letter, not only different 
from the profeſſed 7 but alſo repugnant to 
the expreſs Doctrine of it, (as will preſently be 
ſhewn : ) he has been injurious to his Lordſhip, to 
Truth, and to the Church of Chriſt; and has done 
all he could to impede the Influence of a Paſtoral 
Letter, which his Lordſhip tells us was written 
f with an Eye, throughout, to the preſent At- 
„ tempts of Infidels againſt our common Faith, 
* and with a ſincere Deſire to preſerve the People 
of his Dioceſe from the Infection, and to eſtab- 
„ liſh them in that Frith“. | 

§ See Defence, p. 26. * Ibid. + See Third Paſtoral 
Letten p. gl. | | TS 
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* have read over the Paſtoral Letter again and 
again: And, after all, can find no ſuch Doctrine, 
as the Pleader would brand it with. So far is his 
Lordſhip from contending for the abſolute Neceſſity 
of Revelation, or that no one can poſlibly be ſav'd 
without it, that, on the contrary, he expreſsly ſays, 
«« * If it appeared that God would judge Men for 
c the Tranſgreſſion of any Duty, which they did 


not and could not know to be their Duty, —— 


* jt would be difficult to reconcile ſuch a Proceed- 
ing to the Divine Juſtice. But ſince the con- 
4c trary to this is true, and it is certain God will 
* not puniſh Men for invincible Ignorance, ſurely 

cc he is at Liberty, Sc. And again, T Tho? 

„„the Light of Reaſon is büt dim, yet they who 
«© have no better Light to walk by, and who 
£© honeſtly make uſe of that, as the only Guide 
* God has given them, cannot fail to be merciful- 
« ly dealt with. by infinite Juſtice and Goodneſs,” 


+» Theſe Paſſages are ſo plain and expreſs againſt the 


abſolute Neceſſity of reveal'd Light, univerſally and 
withaut Limitation, that the Pleader, to create 
Ground for cavilling, is forc'd to pretend that his 
Lordſhip herein & contradifts him/elf, What was 
judiciouſly obſerv*d to prevent Miſconſtruction, is, 
by this fair, ingenuous Writer, conſtrued into an 
Inconſiſtency and Self- contradiction. But who that 
will read with Candor, and judge righteous Judg- 
ment, can deem it ſo? What ſhould hinder but 
that the denying the Sufficie y of natural Light, 
to aſcertain the Immortality of the Saul, the For- 
Eee of Sins, Sc. may be very compatible with 

elie xing that Men may be fav'd in a State of Na- 

However, let us conſider what the Ground of 
his Objection is. It ſeems he finds the Paſtoral 


Letter 


WW * 
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Letter * to oppoſe univer/ally this favourite Prin- 
« ciple of ſome late Infide! Writers, bat Reaſan is 
« a ſufficient Guide; nay, aſſerting and teaching that 
« Reaſon of it ſelf is an inſufficient Guide. Behold 
the Paſlage that gives him ſo much Diſguſt, and 1s 
ſo full of deadly Poiſon 3 that T weakens tbe Ob- 
« ligation of natural Religion, and & ©* deſtroys the 
« Wiſdom and Geogneſs of Divine Providence in the 
« Government of the World! *' Hence he inters, 
that his Lordſhip teaches the |} abſolute Neceſſity of 
Revelation to Man's Happineſs. Never, ſurely, 
fill now, was any Prelate, writing in Vindication 
of our common Chriſtianity, ſo groundlefsly, and 
withal ſo roughly, attack*d by one, who has un- 
dertaken the Prieſt's Office, and devoted himſelf to 
the Service of the Church ! He does not produce 
any one Propoſition, wherein his Lordſhip expreſs- 
ly teaches the Doctrine he charges him with. No: 
But barely to ſay that Reaſon of it ſelf is an inſuffi- 
cient Guide, 1s, (he pretends) to maintain the In- 
ſufficiency of Reaſon abſolutely and without Limita- 
tion, and as much as to ſay, that no one can be 
ſav'd under the Guidance of Reaſon only, or with- 
out Revelation. A ſtrange Way of arguing indeed! 
The Term 1»/ufficient being wholly relative, and 
having no ab/olute Signification, the Query is, What 
Purpoſes Reaſon is inſufficient for? And this is 
what his Lordſhip very particularly and expreſsly 
ſets forth, enumerating ſeveral Inſtances, wherein, 
in Oppoſition to the Deiſts, he inſiſts that Reaſon is 
not capable of being a Guide. The Pleader ſhould 
have attended to this Deſign of the Paſtoral Letter, 
and not have ſuffer*d himſelf to be led away by the 
Sound of Words, or ſomething worſe, to charge it 
with a Doctrine, which by reiterated Remonſtrances 


*, p. 3. + Plea, p. 9. § Plea, p. 4 See alſo 
p- 8. Introd. to Def. p. 2, 14. || Plea, p. 4, 7, 9. Introd. 
P. 1, 2, 13, f 
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it expreſsly oppoſes and difavows. Doubtleſs, he 
would take it much amiſs to be us'd himſelf, as he 
has us'd this Right Reverend Prelate, and to have 
his Meaning thus egregioufly perverted. If any 
one ſhould turn his own Reaſoning upon him in the 
Manner following, * «TI find you to main- 
< tain the Sufficiency of Reaſon univerſally, with- 
* out regard to Men's having or not having Op- 


* portunities of knowing the reveal'd Will of 


« God; nay, aſſerting and teaching, that Reaſon 
4 of it ſelf is a ſuffictent Guide in Matters of Reli- 
gion, without any Limitation z conſequently 
„ that it is ſufficient for profeſs'd Infidels and 
&© Apoſtates, and capable of leading them, or any 
< one elſe, to as great a Perfection of Virtue, as 


„ 


„ high a Degree of Happineſs, and as well- 


& grounded an Aſſurance of God's Favour, as the 
4 Goſpel can: In this caſe, I ſay, what an Out- 
cry would he preſently make? How tragically com- 
plain of his Meaning being perverted, his Deſign 
maliciouſly miſrepreſented? Was it then right and 


fair in the Pleader to conſtrue his Lordſhip's Words 


in this Manner? No, twas abſolutely wrong and 
unjuſt, and the World, I am perfuaded, muſt ab- 
ſalutely and univerſally blame him for it. | 
Thetaking Notice of this one Thing, and ſhewin 
the true Occaſion and Deſign of the Paſtoral Letter, 


obviates the principal Matters alledg'd againſt his 


Lordſhip ; and would have been a ſufficient Reply 


to this Writer, if he had contented himſelt to op- 
poſe only the ab/olute Neceſſity of a Revelation. 


But he proceeds much farther, giving the Deiſts 
more and more Advantage, and thereby ſhewing 


that he has drank deep, one way or other, of the 


Poiſon of thoſe Writings, which he profeſſes him- 


ſelf to F know nothing of : He magnifies the Strength 


. Compare Plea, p. 3, 4. + Plea, p. 4. 
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of Reaſon beyond the Bounds of Truth, and by 
aſcribing to it a Capacity for ſuch Diſcoveries as 
are owing to reveaPd Light, derogates from the 
true Value, Excellence, and Uſefulneſs of that ex- 
traordinary Largeſs and ſupernatural Bounty of 
Heaven. This is what I ſhall endeavour to make 
appear in the following Pages; influenc'd by no- 
thing but a Regard to Truth, and deſiring that 
nothing I ſhall write may have any Influence on any 
one, farther than it conduces to the Glory of God, 
the Honour of our Religion, and the Good of 
Men. 

What I. have to offer will fall under the follow- 
ing Py 1 
Fi ft Whether Reaſon is a ſufficient Guide with 
reſpe& to the Matter of human Duty, 6f capable 
of diſcovering to Mankind a compleat and e 
Rule of Life? | 


N 
Secondly, W hether'i it tonthes a certain Method of 
reconciling Sinners to God! 3 


N Thirdly, Whether it demsnftraher the Neceſſity 
of praying for Grace, or the Effluxes of God's 
Spirit, and gives Men an Aſſurance of his Willing- 
neſs, upon their Prayers, to aſſiſt them in the Diſ- 
charge of cheir Duty? 


Fourthly, Whether i it aſcertains the eternal Pi. 
tion of the Soul in a State of Rewards or ren, 
ments in the next Life ? 


Laſtly, J will enquire into the different Tenden- 
cies of affirming and of denying the Sufficiency of 
Reaſon, and endeavour to ſhew what the Conſe- 
quences of theſe Doctrines 3 are, or may 


probably be. 
CHAP, 
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Whether Reaſon can diſcover a compleat and 
aultleſs Rule of Life? | 


were ignorant about any; nor yet, to 


it) that they had a right Knowledge of the whole 
Compaſs of human Duty, if that Knowledge was 
acquir'd by exceſ/ive Labour and Application of 
Thought. Farther, tis of no Significancy, what 
Diſcoveries have been made either by the few of a 
philoſophick Genius; or by any others whom the 
Light of Revelation reach'd to. If Reaſon be ſuf · 
ficient to lead Mankind to the Knowledge of a 
faultleſs Rule of Life, a mere Heathen, of however 
mean a Capacity, may with reaſonable Eaſe and 
great Clearneſs make the Diſcovery. Accordingly 
this is what our Author contends for: Whoſe 
Doctrine, that the Reader may have a more diſtinct 
View of it, I ſhall lay down under the following 
Particulars : | Sogn ad; hatin 

Firſt, He maintains, that Mankind by the 
Strength of Reaſon alone may draw out a Syſtem 
of Morality, comprehendingevery Branch of human 
Duty, and as full and faultleſs as that which the 
Scriptures teach. Reaſon, ſays he, with the 


* Plea, p. 58. | 
Ts fr” * moral 


ſay, (ſuppoſing there was room for |} 


| —_— 0 the. Plea, &c. 9 
. & moral 8 Alion with n orighe 
« nally endued, cu ufficient for bim in all Matters 
« 1 — Religion : ( And therefore] at 
10. muſt. continue loleſo. In another Place he ſpeaks 
thus: With re(pe# io all the; Raris , Duty, 
« What doss reveal'd Religion deach more, than that 
6 we ſoould worſhip.and pleaſe God, and do good unto 
« Men? &. chen follows, I 7. beſe are tbe 
4 Principles and Dodtrines ¶ true Beiſan, in anhioh 
«© Heathens were iuſtructed by the mere Light of natu- 
« ral Reaſons! 4. e. in plain Enxliſb, the Chica 
Ethicks are not a q̃ot better than the Pagan. N 
Secondly, That every individual is naturalh ca» 
pable of making the Diſcovery above-mention'd, 
His own Words are: T.. u weaken the. Obligas 
« tion of natural Religion, whilſt you derogate.from 
« the Sufficiency of human Reaſon,” 9 is Abe na- 
<« tural Will of God made known to all Men. 
46g God might juſtly have left Men [che whole Species 
t or every Individual] to tbe mer, Light of natural 
e Reaſon, which in it ſelf uus ſufficient in all Circum- 
iſtances . them id. not a ſingle Virtues! or 
©« two, to every]: Virtue. + Without being 
* Philoſophers,” every one, employing his \Reaſan in 
« the beſt Manner be was * might, and could not 
Athy but ſee, . be e want his Creator, 8 
o 13 ee 
Thirdly, Tha every one may kind · out. or form 
to himſelf, ſuch;a. compleat Syſtem of Echicks, 
clearly and irh certainty. In his own Worde 
thus: 45, The: Light ef Nature, included in it a 
« certain Knowledge. of ibe acceptable way of Wars 
ip. i. There is no Pant, Religion or. More? 
4 © lity, enjoin*d in the:Goſpel,, tubic h is not clear and 
% evidont᷑ in natura] Religion, ¶ te Men Aiving 4 in 3 
* Def. Def. p. 1 Plea, p. 
$ cd LM . + Fe, ve + : 99 bel 36%. 
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State of Nature; or having nothing elſe to Suide 
them but their Reaſon, which he calls e be na- 
1 a oe ee, God made known'to al Ment “] and 
« —_ — fals taught amount the Heathens. 
eee / ac ey ius clear and demon- 
1 — Bot nce, to determine all Points of natural 
ol Piety and Virtues — | Immorality and Tdolatry 
TY were as plainly repugnant 10 natural Reaſon, as 
<:they are lo the revealed Wilt of God. ' = $ The 

« ſpiritual Worſhip" of the one true God, and ever 
4 wrul Rule of Life," is not only plainly diſcoverable 
«< by Reaſon, © . was ana taught amougſt the 
% Heathens ; nor does the Goſpel command any Duty 
4. relating to God, oar Neigblour, or ourſelves, 6511 

e tau! #bt by Plato, Tully, Ge.“ r 

W Laſtly, Fhat this Discovery mag be made b 
— one with Eaſe and Facility. His own Word: 

wwe” 1-6 «<< iy every one bas, and always had, Autho- 
42 "ity to judge for e boelf in Matters of Religion; jo 
* fi and was always, eaſy to determine what Opi- 
niom are true or falſe in all the main Parts and 
© Ditties of Religion. .. Whatever Corruptions 
be: erept into the Scheme of natiipab Religion might 
* eaftly be known and reform*d,” i Men would hve 
3 attended to their Renſon. : 

Such are the Principles of this Weiner, en he 
advances and contends for with great Confidence ; 
but, whether with equal Strength of Argument, 

muſt now be examin'd. Ir order to Which, I 
muſt obſerve, that we cannot determine by De- 
dustions à priori, or any abſtras Contemplations on 
the Nature of the human Mind, what tlie inbred 
Strength ot it is, or whether is equaf to chi or 
et Biſquiſition. Tde only way to jacge in the 
Caſe is) as arguing 4 8 from Fans, <ither 


1 * 


CC 


* Plea, p. 9 a + Pen, . 18. 1 Plea g. 9 Hb 
9 Introd. P- 5. 6. 4 lea, P · 27. lea, p. 47. 
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within our own Knowledge, or within che Obfer-' 
vation of others, whoſe Teſtimony may be'rely'd 
on. The Pleader indeed affirms, chat he *:<5 bas 
proud from the Nature of the thing, that Reaſon. 
„ could not but be in-itſelf s ſufficient Guide. But 
where he has done this, he does not particularly: 
ſay, nor will he ever be able to ſhew. The Pres 
tence is palpably abſurds ne leſs ſo, than is the 
other thing he pretends at the 2 time, vix. 
that he © bas prov'd likewiſe from Fact, that Reaſon 
t could not but be . Fatts are ſtubborn Things, 
and cogent in their Evidence, ſo far as the Nature 
of it reaches: But they never can do any ſuch Feats, 
as this over- ſanguine Gentleman aſcribes to them. 
Suppoſe the Matter of Fact to be certain, that the 
World was created juſt 5937 Years ago; Would 
this ſhew chat it could not poſſibly have been 
created, either ſooner or later? Facts are declara- 
tire only of the Exiſtences of Things, how they 
are, or have been. They no ways prove there 
was an abſolute, antecedent Neceſſity / for thoſe 
Things to be preciſely ſo, as we find them, or that 
they could not goon have been otherwiſe. Bur' | 
to let this paſs. 

Tis plain ona the Pleager muſt m in 
the way I have mention'd. Accordingly he al- 
ledges, that T Socrates, Plato, Ariſtotle, Cicero, 
«© Epictetus, Marcus Antoninus, and others, taught 
Abe practical Duties of Religion, as clearly as the 
© Law of "Moſes, without receiving their Religion 
«© from Revelation. *” But there is one grand in- 
curable Fla in this Argument. He cannot prove, 
that what theſe Philoſophers taught, was the Re- 
ſult of mere Reaſon, or that they had no Aſſiſtance. 
from Revelation in framing their Morality. | * Tis: 
my to nn. but What Evidence can he bring, 


| * Intro. P. 2. 7 Def, p. o. 
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Improvement Chriſtianity, which was ſpread 
— And long before the Goſpel-age, 
how knows | 1e, but the Heathens deriv'd conſider- 
able Light from the Fetoiſo People, who were diſ- 
1 almoſt throughout the known 
The Biſhop of London has ſufficiently obviated 
this Fallacy, in his Paſtoral Letter 3 where, among 
the Advantages which the Enemies of Chriſtianity 
undyly take, he mentions. this' as one. the 
a taking an Eſtimate of the Strength and Power 
4 f Reaſon from Books upon the Subject of Mo- 
ten rality, that have been written /ince the Chriſtian 
< Revelation was made. And his Eordſhip 
judicionſly remarks farther, that to judge 
*$»rightly how far Reaſon is able to be a Guide in 
Religion, we muſt form that Judgment upon 
the Writings of ſuch of the antient Philoſophers, 
as appear not to have had any Knowledge either 
af the Jewiſi or the Chriſtian Revelation.“ 
But the Plrader alledges, that 8 Mankind 
$5: were leſt to the Guidance mere Nature for many 
Ages, and ſo, deſtitute, not thro their-own Fault, 
but the Necelity I the unavoidable Neceſſity, he 
c afterward: calls it] of. therr Circumſtancès of a ſuf- 
t ian Guide, unleſs their Reaſon was ſalſicient: 
Meaning, I ſuppoſe, chat, before the Goſpel-age, 
all but the eus were unauoidabiy deſtitute of ſuper- 
natural Light, and that no other People could 
paſſibly derive any: Advantages from it: Which 
yet he cannot prove to be true of any one Nation; 
and: Which, with reſpect to thoſe that we have the 
largeſt: and beſt Accounts of, is known to be falſe. 
Nay; he pretends, that ** true Religion ( wibbout 


EP. 12. 1 2510 8 Plea, p. 8. Compare p. 47. 66, 
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«. being Matter 'of Revelation), or true Deiſm, ſrat 
« from all mixture of Idolatry, was profeſs d ly the 
«. d Magians.: ** And, which is ſtill more, that 
even Melobiſedee and Job were Deiſts too, guided 
by the Light of Nature only, and not aſſiſted in 
the leaſt by Revelation: Whereby it appears that 
he writes at Random, framing Hiſtory out of his 
own. Head, as Spiders draw their Webs out of 
their own, Bowels. What! Was it true Religion 
to maintain T two Principles, One the Cauſe of 
all Good, the Oiber the Cauſe of all Exil. 
(which was the Doctrine of the whole Magian Sect} 
and (as F many of them were af Opinion) both 
eternal too? Or was it true Deiſm, without: any 
*« mixture of Idolatry, to worthip. the Sun, 
Moon, and Stars, as they all did? The Gentle- 
man ſeems to think, that Creature- wor ſbip may: be 
true Worſhip, and makes Idolatry to conſiſt only 
in the Adoration of Images: For that was the 
grand .. Corruption of the Sabians, which the 
Magians reform'd from, and ſet up their new Sect 
in Oppoſition to. Beſide, How knows he that 
the old Magians were mere Deiſts? They claim'd 
Abrabam tor the Founder of their Sect, pretend 
ing their Religion was the ſame which he profeſsꝰ d: 
And the Reaſon of the Thing ſhews, that the 
earlier they liv'd, the more likely they were to 
receive Light from the ſeveral Revelatians made to 
Abraham, and others of the Patriarchs. And as to 
Melchiſedec and Job, tis inconceivable why. he 
ſhould rank theſe among Deiſts. Tis quite uncer- 
tain who either of them was. The Fetus generally 
agree, that the former was i Sem himſelf: Others 


* Def. p. 59, 60. + Prideaux's Connection, Vol. 1. 
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think * he was Shem's Son; and others again, 
that he was the Son of -Peleg. Whoever: hen Was, 
the Pleader might (for ought he knows) as truly 
call Noab himſelf a Deiſt, as call this Man ſo; 
Tho, probably enough, had frequent Opportuni- 
ties of converſing with Noab; or, at leaſt, with 
ane or other of his Sons, and of making himſelf 
fully aequainted with all the Revelations they had 
any Knowledge of. Tis not at all unlikely that 
Nelebiſedec was much older than Abrabam, and 
Abrabam was born but two Years after the Death 
of Noah, and dy'd ſeveral Years before Shem, As 
to the latter, ſome think he was a near Deſcendant 
from Abrabam. He was of the Land of Ur, 
and we meet with a Perſon nam'd ñ among the 
Otf- ſpring of Eſau, from whom a Part of 9 Idu- 
ma nmol took it's Name. Others, perhaps 
more plauſibly; ſay, he was deſcended from 
Uz, the Son of Nabor, Abrabam's Brother. 
Either way, in all likelihood, he had many Ad- 
vantages from Revelation. He ſpeaks — of 
+ Adam's Diſobedience, * his Attempt to excſe 
it; mentioning him by Name: And by the ſame: 
Way which this Information was convey'd to him, 
he might much more eaſily learn the Purport of 
the Revelations made to Noab, or any of his more 
immediate Progenitors. We cannot reaſonably 
ſuppoſe him ignorant of any Truths in Religion, 
which his three Friends, or any of his Acquaint · 
ance, were capable of communicating” to him. 
Now £Elibu the Buzite, very probably was a De- 
ſeendant from.. Zuz, the Son of Nabor, Abra. 
ham's Brother. " Elipbag: the Temanite, probably. } 
deſcended from $$ Ti ema, the Son of Lſomael : 5 


'® See Be dford"s Scripture Chron. p-318. t Job 1. 3 
See — Phaleg. lib. 2. cap. 8. Lowth on Fer. 25. 20. | 
Gen. 22.21 Job. 31. 334; „, G. 22. 21. 
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And Bildbad, the Sbuite, from Shuab, one of 
Abraham's Sons by Relurah. I don't mention theſe 
Matters for certain Truths. If they but carr joan 
them an Air of Probability, that is enough 
Purpoſe. The Pleader affirming that theſe People 
wah! mere | Deiſts; tis his. Buſmeſs to prove they 
were ſo; which he has not attempted to do, (a 
very unfair Thing this!) and muſt be conſcious too, 
Iam voy perſuaded, that 15 cannot do. _ 
70 
I aking che Heathens ae they were, 464 with 
al the Advantages they had one-way or another 
from Revelation, did any of them fer forth a com- 
pleat Syſtem of Ethicks, or teach a pure and un- 
corrupt Morality? The Pleader pretends that he 
« can produce every Precept of true Religion from 
*« the Philofephers ; and ſays expreſely, & 1b 
« Goſpel does not command any Duty relating to God, 
«© our Neighbour, or ourſelves, which was not taught 
«by Plato, Tully, Seneca, Epictetus, Marcus 
„ Antoninus, aud others. The like he ſays in 
another Place, enlarging the Number of his Philo- | 
ſophers, and adding f Socrates and Ariſtotle to thoſe 
ibove-mention'd. —— I will believe him, when he 
has extracted and publiſh'd /ever ſeveral compleat 
Syſtems of Ethicks, one out of each of theſe Hea- 
thens. In the mean Time, I may take Wege of 
ſome of their Errors. Socrates. maintain'd, that 
*twas neither + unjuſt nor revengetul to take Plea- 
| ſure in the Afflictions of our Enemies. Plato 
taught, that in ſome Caſes it was lawful and ex- 
pedient- to , expoſe. Children, and leave them to 
periſh,” rn nor only made a Practice of 50 For- 
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nication himſelf, but gave dthers the ſame Li- 
berty whenever they pleas'd. Nay, which is ſtil] 
worſe, he allow'd of a T Community of Wives: 
And ih his Commonwealth, the Women were com · 
manded to uncover their ꝙ Nakednefs, and expoſe 
to every one's View, What in Decency ſhould be 
kept ſecret. Twas Ariftctie's Doctrine, that 
Women in certain Caſes might and ſhould 4 de- 


tion; that ** Meekneſs argued a Defect of Mind; 
and-that Patience under Reptoadhes, was the Spirit 
of a Slave. Tullyallow'd, and pleaded for 58 For- 
nication with Strumpets: And he not only pro- 
feſs d chat he would he.. reveng' d on every Soul 
that at any Time ſhould uſe bim ill, but approv'd 
alle of the fame. Diſpoſition in others ; making a 
meek, forgiving Temper, the Sign of a Fool. 
Senlece, (as. did moſt Ache 0 Stoicks) eſteemꝭd Self- 
murder to be {ſometimes a 44 Duty; Pity and 
on, to be a Weakneſs and a Crime; 

d + Prayer to Wl, to be Gly and, quite valle. 


* 4 de Repub. lid.5 . ES. Piep Oris. 1 

45 Plaro de Repub. lib, 55 P- 45 Diogen. Laert. lib. - . p. 1 7. 

6 Bb. z. cap. 21, 22. C m. 4. in A 482. 
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po APP > Mpc Yo lupraſque et Ons. 
pra Gale. FED, Hh aigh 
guis qui "mens ciis mori s interdi am Juvent 
80 4 oF le gelbem wy F, negare non p je 
hafter non * ab hujus ſuculi ceritia) verùm — Sh 
conſuetudine &;.ebhceſfis, ; Quando enim hot᷑ factum m non 
eſt? Quando reprehenſum ? Quando non permiſſum ? 16id. 
. £, Nic ulciſcar facinora ſingula, 3 a quibuſque 
ſurn provocatus: In 2 toni 
Odi hominem tt oderd: uten ulſciſei poſſem. Atticam. 
Tuſc. Quæſt. I. 3. De tired. I. 2. 41 Ep. 70. 
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ſeroy the Fatus in their Wombs, and force Abor- 
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Epitiitus, inſtead of peremprorily prohibiting, deen 

in a manner allow of, Fornitatioh : Am! his 

Advice, that every one thould' conform t the 
Keligion of his f Country will ad a Matt blinds 

fold into the groſſeſt. Idolatry and Superſtitloff. 

Marcus Antoninns, as living fo many Tears after 

the Publication uf the Gſpel much extteed tlie 

very beſt of tko moſt antiuat PRiloſophers. And 
. yer, after all the Enromlums that have been given 

of this, Emperor, he was far from being wi 

his Errors both in Belief and Practice. More than 

once he ſpeaks in favour of 5 Self. Murder. Ho 

ridiculous is the Reaſon he gives:for Patienet under 

Pain, or any other Calamity P. f It would nok 

e have been ſent you, /ay31Þþty if it had aiot: beeft 

* for the Good of the Univerſe. Jupien Himſelf, 

& or the great Governor of the World, is the 

% happier for it; whoſe Felicity is in ſome teas 

« ſure, continued and perfected tllereby. In 

ſeveral Places he ſpeaks of God, as a mefe Anim 
Mundi. He calls the Soul of Man a .*. Part of 
the Deity 3 and yet was doubtful; whether, upon 
its Seperation from the Body, it was ſcarter'd into 
+ Atoms, or abforb*d in the Soul of the Univerſe, 
But the moſt unaccountable'thing of all was; his 
FF deifying Lucius Verus and Faſling than whichy 
"0Y could be more impious as well as ridicu- 
nr BT; i 7 C3 SOESSOTER. e, ©! 

I. could” inſtance in ſeveral other Enormities 
taught and recommended by theſe Heathens; but 
thoſe that I ha ve mentionꝰd are ſufficient to ſhew, that 
our Author has exceeded in his Account of their 
Morality. What Mr. Lacke has retnark'd on this 


* Enchirid. Cap. 47. | + Gage, ee 
Sect. 1. Lib. 5. Sect. 29. Lib. 10. Set 8, || Lib. 5. Sect. 8. 
4. Lib. 8. Seck. 7. + Lib. 6. Sect. 24. Lib. 8. Sect. 27. 
$5 Catitolin. Compare Herodian, Lib. 4. p. 87. 8 
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Occaſion is worth tranſcribing: Natural Re- 
WL ligion in its full Extent, was no- where, that 1 
« know, taken Care bf by the Force of Natural 
* Reaſon. It ſhould ſeem. by the little that has 
e -hitherto been done in it, that tis too hard a 
| £6, Task for unaſſiſted Reaſon, to eſtabliſh Mora- 
= 6e lity in all [its Parts upon its true Foundations, 
| « with a clear and convincing Light. What- 
& ever was the Cauſe, tis plain in Fact, that 
| Human Reaſon unaſſiſted, fail'd Men in its 
© $< great and proper Buſineſs of Morality. It 
<< never, from unqueſtionable Principles, by cl 
a Deductions, made out an entire Body of th 
& I aw of Nature. And he that ſhall collect all 
& the moral Rules of the Philoſophers, and com- 
4 pare them with thoſe contain'd in the New 
“ Teſtament, will find them to come ſhort of 
«© the, Morality. deliver'd by our Saviour, and 
te taught by his Apoſtles; a College made up for 
& the moſt Part of ignorant, but inſpir'd, Fiſher- 
vc, men. To the fame purpoſe the learned | 
Dr... Clarke ſpeaks,” affirming that there were 
56 various Mixtures of different Errors, in what 
"oY every one of 'the E Philoſophers .difcoyer*d of 
Truth ſingly; and citing with Approbation 
what Lactantius has obſerv'd, viz. that 5 no 
«. One's ſingle Scheme was in all its Parts con- | 
« fiſtent and agreeable to Reaſon and Truth; 
and none of them were able to collect into 
e one whole and entire Scheme, the. ſeveral 
« Truths diſpers'd among them all 5 **' That 
& {| tho* they ſaw and diſcover'd ſingly, almoſt al! 
. the Particulars of which the whole Scheme of 
« Morality conſiſts, yet, this was done by dif- 
te ferent Men, and at different Times, and in 


* Locke, Vol. 2. p. 532. ©+ Clarke's Evidences, Wc. | 
P. 193. Third Edit. n p. rp: | Ihe” 
1 | « dif- 
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different Manners, and without fir ling "the | 
« Connexion of the Cauſes, and uences, 
« and Reaſons of Things; z from the mutuał De- 

dencies of which, the Completerieſs" anc 

. Peres ection of the whole Scheme ariſes; 4 

« that it was not poſſible for any Man, Vaduz 
« the Light of Revelation, to have collected and 
« put rogethet in Order all the ſeveral Fruchs, 
„ 'which were taught ſingl im ſcartercdly, . 
« Philoſophers of 11 rhe difkrpnt® Sects, a 
% have made up out of them one entire conſt 
40 Scheme. 1 muſt add, '(fince the Plz 
an * idle Pretence, and a Citation which 10 
teaches the main Point in Debate, we 
drag this Jearned, Author! into his Farty:) ; 


& tions of Morality be na Wi and on 
«© demonſtrable; Land, 15 lt 
= 1 city Ln Kev ben reveal 


eien 


As 153 
| as the” = 
ce. ent! l which b Tung 8 1 in; the 
“ Generality of Men muſt not by 4 n y Neude let 
< wholly to the Workings of ir ui Mmds; 
and that 9 “ tis undeniably too Aiffcult a Werk J. 
Mn for Men of all Capacities-to diſcover a 2 
© for himſelf; by the bare Light of Nature, - A 
h the particular Branches of theit Duty. = 
The Pleader -partichlarly y alledges with refpedt rd 
15 acceptable way of Worlkip, that 4. 77 
With; he udes a certain Loslager 
Rol Kt uf hear again the late Dr. Clarke mai 
ing the Rexerſe: r © That t God, Jays. Be, 
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Nu Tigers fully ; 
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cerning Prayer, Sacrifices, 0 2 Ar and 
(earn; by his Name, from Fitneſs 

iſcern in them, that od muſt r 
NE theſe for the outward. Ad s of Worſhip 
that, in his infinite Wiſdam, he can ſee. no wo cer 
more, or ſo much as equally, fitting. 

The Pleader al ati to. * 0 hew in ; | Fa, 
6 from the Doctrine of Heathen. Writers, that Rea- 
« fan was not infufficient to teach Men the true and 
** acceptable "way: of publickly worſhipping God. 
To which purpoſe he urges the Teſtimony... of 
Seneca, Plato, and Perſins. n All he can 
urge from theſe Writers will ſignify nothing, un» 
leſs. he could firſt, prove them to have been totally 
deſtitute of the Aids of Revelation; which he has 
not as yet done, and never will, 1 am perſuaded, 
attempt to do. Sinplicius long. ago remark d, 
upon the Credit of antient  Hiftory, that T GO 

e himſelf inſtituted the right and acceptable Way 
jp of Worſhip, and "NY d to Mankind in what 

Ger er they ſhould expreſs theip Reverenceand 
* Veneration for him. And tis Tae er 
probable, from what we know of the Manner of 
peopling the Earth, and from the great Reſem- 
blance which many of the Pagan Cuſtoms bear to 
the Zewiſh and Patriarchal, that no Sort of Wor- 
ſhip ever obtain'd in the World, but what (fo far 
as it agreed with the Divine Will) was originally 
deriv'd from Revelation. However, let us ſup- 


zoſe the Authors' he refers to, to have been mere | 


Jeathens : What now will "their Teſtimonies 
amount to? Senzee (a as Was weden W q diſap- . 
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ptov d of all zublick $ Worſhip, properly ſo call'd, 
Renee, 2D our Veneration! of t 12 Deit ſhould 
be thewn by inward Pie ety and Rectitude of Heart. 
"And therefore twas very appoſite and pleaſant in 
this Writer to refer us to the Teſtimony of Seneca 
kT ek Occaſion 3 whoſe Judgment on the Cafe 
needs be. of particular Service towards prove- 
ing, in Fals, re all virtuous Heathens knew full 

well which was the true and 1 1 Manner of 
Publick Worſhip, and * apr in their Notions 
Aboüt it. As to Plato . 1 Perfus the Paſſages 
cited from thein are pany enough to be under- 
ſtood of idolatrous Worſhip, and the Service of 
Dyſerior Deities 3 nor is there the leaſt Intimation | 
about the right Way of publickly worſhipping 
the one true God. Tis well known Plato was an 
ond * Idolater, and, however he might ac- 
nowledge one ſupreme Governor of the Univerſe, 
_ Encouraged the worſhip of ſubordinate Deities : 
And 'ZLafantins ſays, that not only f Plato, but 
all the reſt of the ofd Philoſophers, and the Poets 
x66, were filenr about the brig of the 
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27. Hid Plato abetravits - hic perdidit, quam ptimum arripuerat, 
veritatem ; cum de cultu ejus Dei, quem Conditorem rerum ac 
Parentem fatebatur, obticuit. Ladtant. Epitome, Cap. 10... 

<Stmafhitm Deum cam & Philoſophi & Poerz, & ipfi deni- 
quer qui Deos colunt, ſæpe fateantuf; de cultu tamen & hono+ 

pus cin nemo unquam xequiliyit, nemo diſſeruit. ea ſcilicet 
perſuahone, qua ſemper beneficum incorruptumque credentes, 
nec iraſci eum cuiquam, nec vio cultu indigere arbitrantur. De 
Pe Det, oy Fe - 
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| God, thinking there was no need of paying him 
any publick Homage, and that Fas enougk to 


be exact in the Adoration of inferior; Deities, De- | 


n and departed Ghoſts. 

But did not * *+ all virtuous Heathens agree; tat 
« God regarded Purity of Soul, and Righteouſneſs 
« and Holineſs of Life, far above the moſt coſtly. Sa- 
* crifices ; and that he was only. properly oe ah 
« by Piety, and Refitude of Will and AﬀeBions £:*) 
Be it ſo: What is the Conſequence ? Surely, 
Holineſs of Life, Rectitude of Will, and fifty other: 
Words of the like Import, and which might be 
us'd to denote a careful Abſtinence from all NOW 
Sin, are far from including in them a_ certain, 
Knowledge of the right and beſt way of public 
Worſhip. Admitting the Heathens to have ſaga - 
ciouſly diſcover*d, that Rectitude of Will is right: 
and proper; and that God, who tries the Heart 
and Reins, regards inward Holineſs more than 
outward Services; z what would this ſignify to- 
wards determining, whether they could demon- 
ſtrate by the Light of Nature, that T Prayer, 
Sacrifices, Cc. were proper Inſtances of Divine 
Worſhip, and ſo eminently proper too, that no 
other outward Acts could have a greater natural 
Aptitude for that Purpoſe; or bu inte Wisdom, 
be preferr*d before them ? 
What I have here mention'd is a F allacy _ 
our Author. is much addicted to. Something of, 
this Kind runs from one End to the other of his 
Reaſoning, and leavens the whole, Lump, He 
tells us again and again 9 Reaſon ha 93 
Evidence to. 1 enjaree the Obligation Ui Religion. Fo 


* Def. DP. 1. 1 see Max, Br. Diſſert 30. Where this, 
Philoſopher debates, whether - Frayer is a Duty or no; and con- 
cludes upon the whole, that tis to far from being ſo, that, on 
the contrary, tis a PT not to pray. F 4 n 27 20. 7 


a 


60 1 * 
3 


24 REMARKS os the Plea, and the 
— Every one might, and could not but ſet 
«the Reaſonableneſs and Obligation of | Piety and 
c moral Duties. : << Immorality is as plain- 
<« Jy repugnant to natural Reaſon, at to Revilation..** 
— | By the Light of Nature ape ſee the Difference 
% of Virtus and Vice; and know we ares under ai 
<. unchangeable Obligation to do what is righteous and 
<< good, and not to do what is unrighteous or evil 
1 other Paſſages there are of the ſame 
Stamp. The like Sophiſtry is made uſe of by a 
late 5 Libeller of the ber in his 
Attempt to ſhew the Perfection of the Law of 
Nature, and the Unchangeableneſs of true Reli- 
gion. The Anſwer to it is obvious enough. With- 
_ out doubt Good and Evil are eſſentially different 
from one another, and have been conſtantly thought 
ſo, ever ſince the Invention of theſe Terms. A 
Repugnancy to Reaſon, or the Idea of ſuch a Re- 
1 9 is annex d to the Words Immorality, 
ice, Impiety, Unrighteouſneſs; and makes up 
the formal Nature and Definition of theſe Things. 
On the other Hand, Virtue, in the very Notion of 
it, (as *tis a Conformity to the Law we are to 
walk by) includes Obligation; becauſe the Word 
Law does ſo. And as Piety, Charity, and Tem- 
nce, ever were, and could not but be bounden 
ties: So they, or any Set of Words, whereby 
we expreſs Benevolence towards the ſeveral Parts of 
the intelligent Syſtem, always will include the 
Whole of Religion ſtrictly fo call'd; and nothing 
can be formally good, or be made the formal Part 
of Duty, beſide theſe. But what is the great Uſe 
of this Way of Reaſoning? What Point of Con- 
ſequence does it elucidate, or clear up? It brings 
to my Remembrance the profound Axioms of a 
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tamous Popiſh Writer, —— a Rule is a Rule, 
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The Queſtion is not concerning 888 
Ideas, which are of Mens own Growth; com- 
pounded, join'd, and form'd into Aſſociations, as 
they think fit, and expreſs'd by Words atbitrarily* 
coin'd and fer for them. A Genus being form'd, 
all rhe ſeveral Species, which appear to belong to 
it, and all the known Individuals of theſe Jperies, 
are unavoidably included under it: Nor can any 
thing be of the Eſence of the Genus which does not 
belong to its ſeveral Species, and their Individuals.” 
So that; ſuppoſing Men to Have form'd a complex 
Idea in their own Minds, and to agree to expfeſs it 
by thoſe general Terms Virtue and Religion: And, 
ſuppoſing farther, this Genus or complex ' Mea to 
branch it ſelf out into ſeveral Species, Which they 
alſo agree to call Piety, Charity, Temperanes; and 
each of Theſe to have ſeveral Particulars : In this 
caſe, T ſay, if what they call Virtue, carries the 
Idea of Obligation; Reafonableneſs, Acceptableneſs to 
God, Sc. along with it; ſo muſt Piely, *Charity, 
Temperanee, and every individual Act reducible to 
them. All this is plain enough; nor is it con- 
ceivable but that if Men annex one Set of Neas to 
the Terms Goodneſs and Virtue; another, and a quite 
oppo/ite Set, to Vice and moral Evil, they muſt ſee 
there is a Difereace between theſe things, as our 
Author moſt judicioufly remarks in ſeveral Places: 
And whatever Actions they find reducible to either 
one or other of theſe Kinds, ot agreeing with the 
Ideas they have annex'd to theſe Words, they 
muſt reſpectively call them Good or Evil 

Bur the grand Point to be conſider'd is, whe- 
ther Men (after they have got a Notion of Virtue 
and Religion in the general, and have branch'd it 
out into ſeveral Species, which they agree to call 
Piety, Charity, Temperance, or by whatever other 
e „ N Names 
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Names they think fit) can go on, and demon- 
ſtrate, by the Light of Nature, in what particular 
Inſtances each of theſe Virtues may fitly he ſhewn? 
Or can exhibit a Syſtem of outward Actions which 
have a natural Aptitude to be the Matter of hu- 
man Duty, without being chargeable therein with 
any Faulfs, either of Omiſſion or Commiſſion z 
that is to ſay, without failing to repreſent every 
thing as matter of Duty which is ſo ; or calling any 
thing materially Good, or Indifferent, which is 
materially Evil? This, I conceive, to be the Car- 
dinal Point, or the main Hinge on which the 
Controverſy turns: And if neither the Pleader for 
Reaſon, nor the Infidel - Writer whom he ſeconds, 
and is aſſiſting to, can prove this, they muſt leave 
off contending for the Sufficiency of Reaſon. The 
Religion of Nature, or the beſt Syſtem of Duties 
which unaſſiſted Reaſon can diſcover, will. then be 
faulty and imperfect : And then alſo, Men will be 
ſtill improving in moral Science, according as they 
ſee more and more into the natural Fitneſs and 
Relations of Things; and even the Matter of Re- 
ligion or Duty will vary likewiſe, whenever new 
Circumſtances ſhall (as God in his infinite Wiſ- 
dom may think it beſt they ſhould) ariſe, render- 
ing that unfit at preſent, which in former Ages 
and quite different Circumſtances, was fit, or, at 
leaſt, indifferent; and making things materially 
od now, which once were otherwiſe : Notwith- 
ſtanding, Religion, Virtue, Godlineſs, Sc. will 
and muſt, in the general abſtraft Idea of theſe 
Things, always remain invariably the ſame. _ 
*Tis allow'd by the Pleader, that Chrifti- 
. anity ds a belter Guide than mere Reaſon, as it de- 
« ſivers a pure uncorrupi Rule of Life and Actions. 
and that . Aſen wanted a Teacher to inſtrutt 


— 
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« them in the pure genuine Principles and Laws of 
« Reaſon: ** Whereby he plainly gives up the 
Point. For if Men, by the Exerciſe of their own 
Faculties, cannot find out a pure and uncorrupt 
Rule of Life; and therefore ſtand in need of a 
Revelation, for the Diſcovery of ſuch a Rule, 
What becomes of the Sufficiency of Reaſon? Why 
contends he, that there is no Part of Religion or 
«© Morality enjoin'd in the Goſpel, which is not clear 
<« and evident in natural Religion, i. e. to Men 
living in a State of Nature; that T Reaſon 15 
&« (ufficient, by its clear and demonſtrable Evidence, 
«© to determine all Points of natural Piety and Virtue,”* 
and that || <+ whatever Corruptions crept into ibe 
« Scheme of natural Religion, might eaſily have 
ce been known and reform*d, if Men would have at- 
« tended to their Reaſon. ** Our Author, being a 
great Dealer in Metaphyficks, may, perhaps, by 
the Help of ſome ſubtle Diſtinction, bring himſelf 
off from the Charge of Self- contradiction in theſe 
Paſſages: But to me he plainly appears to militate 
with himſelf, and to be no better than Fælo de ſe. 

Again, he allows that 5 Chriſtianity bas great 
„ Advantages above mere Reaſon, darken*d by the 
«© Clouds of Error, and à general Corruption; as 
„being the moſt perfect Rule of Life. ** He inti- 
mates alſo, that .. the Law of Nature being cor- 
© rupted by Superſtition and immoral Practices, there 
«© was need of the Goſpel Revelation, to inſtrut# Men 
© in their Duty, and to convince them of the Obliga- 
tion to perform it; and that 4 Cbriſtianity 
% was neceſſary to lead Men again into the Paths of 
„ that Reaſon which they had darkned and forſdten, 
„ thro* their wilful Sins. * Will theſe Conceſſions 
comport well with the high Encomiums he elſe- 
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where. paſſes upon Reaſon, and the great things he 
fays of ir? Could there be any great Need of the 
 Goſpel-Revelation to inſtruct Men in thoſe Points, 
which,..* *<+ without being Philoſophers, every one, 
* by employing his natural Reaſon in the beſt Man- 
ner he was able, might and could not but ſee ?? of 
' himſelf? Or could Chriſtianity be neceſſary to re- 
form the Corruptions of the World, if they 
425 might eaſily have been reform'd * without 
ite 

Further ſtill, bo allows that the reveaPd Will 
of God is the beſt and ſureſt Rule of Faith and 
«© Manners; as being abſolutely free from all thoſe 
* Errors, and Superſtitions, both of Belief and 
& Practice, which no buman Compoſure was ever 
% before free from, or, probably, would have been 
« free from without Revelation. It ſo, what 
Evidence can he have of the Sufficiency 'of Rea- 
ſon? .Why is he ſo confident, that every Man has 
2 natural Ability to do, what he confeſſes was 
never done by any one, and, in all Probability 
never will? Or why, in plain Contradiction to 


this Acknowledgment, does he pretend, that | 


& + the Goſpel commands no Duty which was not 
i taught by Plato, Tully, Seneca, and others ? ” 
After theſe Conceſſions from the Pleader, it he 
will abide by them, tis no ways needful to preſs 
the Matter further upon his Account. However, 
for the ſake: of others, it may be obſerv'd, that ſup- 
poſing ſome Body ſhould collect, from the Writ- 
ings of the moſt eminent Heathens, a juſt Syſtem 
of Ethicks, deducing ſome Duties from Plato and 
Ariſtotle in Greece, and ſeveral others from Cicero 
and Seneca at Rome ; and travelling as far as China, 
to enrich his Collection, and deduce the reſt from 
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the Writings of Confucius : Nay, ſuppoſing that 
two or three of the Philoſophers, a Plato, an Ari- 

| tolle, and a Cicero, had exhibited a Code of Mo—-— 
rality, full and faultleſs in every Reſpect; and 
this too by the unaſſiſted Strength of their own _ 
Minds; even this, I ſay, would be no Proof of 
the Sufficiency of Reaſon. For what ſignifies it, 
what Diſcoveries have been made by a ſelect few? 
Were all Heathens Philoſophers? Or all Philoſo- 
phers equal in Parts and Genius to theſe above- 
mention'd? It would ſtill remain to be prov*d, 
that every Ploughman or Dairy-Maid is capable of 
attaining the ſame Perfection in moral Science. 
Sir Iſaac Newton, Dr. Halley, and others, have 
made of late ſeveral Improvements in Mathema- 
ticks and Natural Philoſophy, and have advanc'd 
theſe Sciences vaſtly beyond what was known in 
former Ages: And many Problems, the Solutions 
of which they firſt found out, and communicated 
to the World, are ſince become familiar to Thou- 
ſands. But can it be ſaid now, or will it be ſaid 
in After-ages, that the Bulk of Mankind are ca- 
pable, by the unaſſiſted Strength of their own 
Heads, of making the ſame Diſcoveries? ' Or, 
will the Writings of theſe ſo extraordinary Ge- 
nius's be appeal'd to, as the common Standard of 
human Wit; or to ſhew that every the meaneſt 
Mortal, for Reaſon and good Senſe, is equal to, 
and ſufficiently qualify*d for, ſuch Speculations! 
—— | leave the Reader to make the Applica- 
tion. | 
4 
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is utterly groundleſs and unwarrantable. What 
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A Continuation of the ſame Enquiry, viz. 
HW hether Reaſon can diſcover a compleat and 
faultleſs Rule of Life? 


ROM what has been ſaid in the 
B63 fore-going Chapter, it may well be 
concluded, that the Pleader has nei- 
ther prov'd, | 
SSR iſt, That Mankind ꝝniverſally, or 
Perſons of the meaneſt Underſtanding, can by the 
Diat-of Reafon find out a complea? Morality, or 
draw forth the whole Matter of human Duty, re- 
2 God, our Neighbour, and our ſelves. 
or, 5 
2dly, That any one or more of the wiſeſt Hea- 
thens ever did, in fat, do this. Nor yet, | 
3dly, That the Morality which the moſt cele- 
brated Heathens taught, imperfef7 as it was, ow'd 
its Origin intirely to unaſſiſted Reaſon, (as his Ar- 
gument, in appealing to what the Heathens taught, 
requires he ſhould prove) and was in no meaſure, 
and by no manner of Way, deriv'd from Revela- 


I need not ſay of what Conſequence this Default 


of Evidence is in the Debate. The Reader will 


eaſily ſee that it quite ruins the Pleader's Cauſe. 
For, unleſs he can bring ſubſtantial Arguments in 
Proof of all three of theſe Points, he cannot come 
at his Concluſion, and the Doctrine he has taught 


muſt 
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muſt we think of it then, when he neither has, 
nor can prove ſo, much as one of them? NES 
Nevertheleſs, as this Gentleman has thought fic 
to object to the Argument, drawn from the cor- 
rupt Principles and Practices of the Heathens in 
Ta; I will conſider the Force of his Objection, 
and then go on to examine what he has argued 
from Scripture with reference to this Head. 211 
*Tis pretended, that whatever Arguments 
« can be brought from the attual Immorality and 
« Superſtition of Heathens, to prove the Inſufficiency 
« of Reaſon, will conclude with equal Strength againſt 
ce the Sufficiency of the Scriptures : ** And the ſame 
is repeated over and aver again, both in the Plea 
and the Defence of it. But *tis eaſy to obſerye, 
there is this remarkable Difference between the two 
Caſes. We have no other way of judging, whe- 
ther Men, in a mere State of Nature, can diſco- 
yer the Whole of human Duty, but by arguing 
from Fat, and taking into Conſideration what 
Diſcoveries they have aually made relating there- 
to: Whereas, on the other Hand, *tis frivolous 
and abſurd to judge of the Perfection of the Goſ- 
pel- Revelation; or whether it is, or is not ſuffi- 
cient, by the Doctrines which have been taught 
and maintain'd by Chriſtians. Let its own inter- 
nal Evidence be heard. That alone will decide 
the Point, and nothing elſe need or ought to be 
conſider*'d. 5/9 | 1718 
This might ſuffice in anſwer to this Objection: 
But, becauſe the Pleader inſiſts ſo frequently up- 
on it, let us conſider it a little farther. By deny- 


ing the Sufficiency of Reaſon, we mean, that 


| Men cannot, by the. unaſſiſted Strength of their 
own Brains, form a full and -faultleſs Syſtem of 
Morality : In Proof of which, we urge the vile 
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Principles of the wiſeſt and beſt Heathens that 


have been heard of. When therefore the Pleader 
22 to this Argument, and retorts upon us the 


e of Chriſtians, his plain Meaning is, 
eſe do as ſtrongly prove God, in his holy 


Word, to be an inſufficient Guide with reſpect to 


Religion; z as the uni verſal Corruptions of Hea- 
thens are a Proof, that they were inſufficient to 
Pas themſelves aright, and to form every Man 
for himſelf a Pandell of Morality. But herein he 
28 intirely on a wrong Hypotheſis. He 
uppoſes the Proof of the Point, that the Word 
of God contains the Whole of human Duty, de- 
pends as much upon the Principles broach'd by 
particular Chriſtians, as the Reſolution of the 
ueſtion 3 whether Reaſon be well enough quali- 
fy*d for the Diſcovery of a compleat Morality, 
depends upon the Doctrines which the wiſeſt Hea- 
chens are known to have taught; which is palpa- 
bly a Miſtake. The Want of a proper and per- 
fect Body of Ethicks in every Place, where Re- 
veaPd Religion has not prevail'd, affords plain 
Evidence [the fulleſt the Cafe will. bear, and as 
much as can be expected for a Negative] that un- 
aſſiſted Reaſon is incapable of forming one; it 
being impoſſible to judge of its Ability, or what 
it can do, "otherwiſe than by conſidering what it 
has oe Much more does it ſhew, that the 
Bulk of the Pagan World are unequal ts this 
great Work : And, as I have argded elſewhere, 
de *tis ſtrangely abſurd to mafntain that al, 
„ Mankind are very well -qualify'd for doing 


« that, which never yet was prov'd to have been 


0 Ane by. any one, and which the molt eminent 
«*. Heathens are ' known to have fail'd in.“ On 


che other hand, in . the Perfection of the | | 


1 Obſer vations on Mr. Chubbs Diſcourſe, Cc. p. 12. 
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taught better. 
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Goſpel- morality, we never regard what the private 
Opinions of particular Chriſtians are, nor is it of 
any Significancy to the Argument, one way or the 
other, that we ſhould. The Religion of 4s is a 
fix'd, unchangeable thing; which the New Teſta» 
ment Writings are. the EI Gr of; and, being 
neither the worſe. nor the better for the, private 
Principles of it's Profeſſors, can be judg'd of only 
by the internal Characters it bears. Deiſts indeed 
charge it with the Faults of thoſe who profeſs it; 
but without any manner of Reaſon. For why muſt 
the Blame of Men's Etrors be laid upon God? 
Has the Holy Ghoſt fail'd of what was promis'd, 
viz. that he ſhould * guide the Apoſtles into all 
Truth ? Or, does it follow that what he taught, 
is corrupted with a Mixture of Error and Super- 
ſtition, becauſe fallible and corrupt Men have 
miſinterpreted it? The Oracles of God we know 
to be a Flciear Guide ; foraſmuch as they deliver 
the whole Truth, and nothing but the Truth: 
And whoever undertakes to call in queſtion their 
Perfection, either as failing to teach ſome one or 
more Duties, or delivering any thing for Duty 
which is not, will but expoſe himſelf to the Ridi- 
cule of all Mankind. Let ſuch or ſuch Chriſtians 
be as corrupt as poſſible ; by appealing. to the 
Law, and the Teſtimony, where theſe Corruptions 
are declar'd againſt, we can ſhew that God has 

ut how know we that the Heathens had a 
ſufficient: Guide? Can we be ſure of this, or have 
any tolerable Evidence for it, ſince their beft 
Moraliſts taught and recommended ſome of the 
vil-ſt and moſt abominable Practices, and, uqne were 
without groſs Corruptions both in ief and 
Manners ? Yes, ſays the Pleader, f Reaſon is 
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t 4 Law and Rule, to which Men might have 
always appealed,” as well as Chriſtians appeal to 
the Bible. And again, t is certain and 
evident, that the 2 and Impieties of Heathens 
„„ were as contrary to Reaſon, as to Scripture.” If 
by Reaſon he means right Reaſon or Truth, he does 
but trifle, and abuſe his Readers with an imper- 
tinent Quibble. For where could the Heathens 
lodge their Appeal to right Reaſon ? Where meet 
with a certain Standard and Criterion of it, to put 
an End to their Differences, and rectify all their 
Miſtakes ? The Philoſophers fancied that Truth 
lay hid in a Well, where Men might dig and 
ſearch for it, but after all could never be ſure of 

getting at it. But if he means thereby, the 


aculty of Reaſon, or the fallible Dictates of it, he | 


might as well have faid that Men might always 
have appeal'd to themſelves, to their own Under- 
ſtandings and Judgments of Things: Which is an 
Obſervation juſt as acute, as the Inference drawn 
from it, is ſound and good, viz. that therefore 
Reaſon is ſuffictent. Without doubt the Heathens, 
as being Men, were endued with rational Powers, 


> fire, always have us'd them: But is this a | | 


Demonſtration that they could of themſelves 
diſcover a compleat Draught of human Duty? 
Does the abſtraf? Conſideration of their being 
intelligent, prove that they could not but be 


equal to this Task? Cannot God form a Perſon i 


with ſo mean an Underſtanding, as to be incapable 
of diſcovering that inward Concupiſcence is a' Sin, 


or that the Forgiveneſs of the greateſt Injuries, the 
returning Good for Evil, Sc. are Duties? Does 
this imply a Contradifion ? Or can the Pleader 
ſThew that *tis an abſolute Impalſibility, and more | 


than Omnipotence itſelf can do? As far as I can 
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conceive, 
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conceive, his Notion muſt reſolve into this, that 
the moſt minute Philoſopher or even the meaneſt 
{ Peaſant, has a natural Capacity to be 7nfallible in 
all the Branches of moral Science, and by uſing 
his own Reaſon in the beſt Manner he can, may 
without any other Help be rais'd above the Poſibility 
of making any Miſtakes about them ? The Igno- 
rances and Errors of the Heathens he imputes 
intirely to an undue Uſe of their natural Under- 
ſtanding, allowing none of them to be involuntary, 
or ſuch as they might not eaſily have prevented 
or got over. | | 1 

The Biſhop of London has obſerv'd, „This 
« js in effect to beg the Queſtion; which the 
Pleader finds fault with, objecting that T This 
« js no more begging the Queſtion than lis begging 
| © the Queſtion to ſay, that the like Inſtances of Cor- 
&« ruption among Chriſtians are owing [not to the 
« Goſpel itſelf, but] an undue Uſe of the Goſpel.“ 
But the Caſe is plain: The corrupt Doctrines of 
Chriſtians no ways impeach the Purity and Per- 
fection of the Scriptures, which prove themſelves 
to be a ſufficient Rule, containing the whole of 
true Religion: And we know theſe Doctrines to 
be corrupt, becauſe the Scriptures reclaim againſt 
them, and teach us better. In this Caſe therefore, 
there is no begging the Queſtion ; but tis clearly 
ſhewn what the Errors of Chriſtians are owing to, 
viz. not the Goſpel itſelf, but Men's ill Uſe and 
Miſinterpretation of it. On the other hand, to 
aſcribe the Corruptions of the Heathen World to 


W che undue Uſe of Reaſon, is as much as to ſay, 


that Reaſon in itſelf, and if rightly exercis'd, was 
ſufficient to have taught them better, and to have 
remedy*d theſe Corruptions ; which is palpably 
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the Queſtion, and take for granted the 
Pon in debate. 

It remains now that we conſider, how the 
Scripturs ftands inclin'd to this Queſtion; which 
the Pleader has made neceſſary, by pretending that 

is Notion is countenanc'd by it. The FIRST 
Text he cites is, AFs x. 34, 35. Of a Truth, I 
perceive that God is na reſpetter of Perſons ; but in 
every Nation, he that feareth | bim, and worketh 
Righteouſneſs, is accepted of him. * ** One would 
* think, ſays he, that this 7. ext, without any Ex- 
e planation, was very plain for the Sufficiency of 
* natural Reaſon.” The Gentleman, though he | 
talks much of Mathematics and Demonſtrations, 
here forgets one of the firſt Principles of that 
Science, viz. that the Ibale is more than a ſingle 
Part. Admitting that the Text ſays, T Reaſon 
<< epill enable Men, by the Worſhip of God, and doing 
10 Works of Righteouſneſs, to make themſelves ac- 
cegtalle to bim: Does it ſay that Reaſon can 
diſcover. the Immortality of the Soul, a certain 
Method of Reconciliation after Offences, Sc.? 
No, nor is any thing like it hinted at, or in the 
leaſt intimated. And yet theſe, and ſuch like, 
are ſome of the principal Matters of Religion, 
and of as neceſſary Conſi eration in this Argument, 
as the Duties of 1t are, So that, unleſs the Text 
teaches that Reaſon is capable of making theſe 
Diſcoveries, as well as * finding out a proper 
Rule of Life, the general Concluſion, that Reaſon 
is ſufficient, cannot be drawn from it, and to 
pretend it may, is to make an Univerſal Inference 
from Particular Premiſes. 

Again, he ſays, 8 The Text is very expreſs, 
« that EVERY Heathen is capable, by following the 
«c* Light of Nature, to render himſelf acceptable to 


* Def. p. 47. + Def. p. 47: g Def. p. 49. 
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e Cod. Now, according to my Apprehenſion, 
this is ſo far from being expreſs*d, that there is 
no manner of Intimation about it. The Apoſtle 
ſpeaks not of every individual Heathen, but of 
Rane in every Nation: And he might ſay 
that Heathens (ſome of a ſuperior and extraordi- 
nary Genius perhaps) might diſcover a good Rule 
of Life; and whoever did ſo, and acted according 
to it, would, whatever Nation he belong'd to, 
be accepted of God; (Which is the utmoſt the 
Text can amount to:) He might affirm this, I 
ſay, without intending to inſinuate, that every 
Heathen, of however mean a Capacity, was qua- 
| lify*d for the Diſcovery of ſuch a Rule. 
Farther, to fear God and work Righteouſneſs, by 
no means imports a Knowledge of a perfect Rule 
of Life, but barely the acting uprightly and 
ſincerely, according to the beſt Knowledge we 
have, be it more or leſs ; Yo that the Text no way 
reaches the Point in debate. Without doubt a 
Man, who has no Opportunity of Acceſs to Re- 
velation, may diſcover, by the Light of Nature, 
all that Bimſelf will be accountable for. This is 
agreed on all hands, and uniformly taught. But 
the grand Queſtion is, , whether he can acquire an 
exact Knowledge of the whole Compaſs of moral 
Duties, or determine concerning every material 
Action, whether it be naturally good, evil, or 
indifferent? And as to this, what does the Text 
ſay? Our Author may try his Skill, and deduce 
from it what Evidence he can, in favour of the 
Affirmative. 5 5 | 
Farther ftill, it may be ask'd, bat is the 
Acceptance here ſpoken of, and to what does it 
relate? Is the Apoſtle ſpeaking of an Acceptance 
to /uch Rewards as are attainable by Chriſtians? 
No, the Pleader will allow that Chriſtianity in- 
titles Men to higher Rewards, than mere Reaſon 
| does; 
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does; higher, in proportion“ * To thoſe greater 
% Improvements in Virtue, which it is able to pro- 
© ducein them.” Though by the way, this accords 
but ill with the Doctrine of the SECOND PLEa, 
viz. That T if Men altain to all the Virtue and 
& Happineſs to which natural Reaſon, carried to its 
«< utmoſt Extent, is able to conduct them, their 
« Virtue and Happineſs is little inferior, if not 
« altogether equal, to the Virtue and Happineſs at. 
e tainable by the Goſpel.” Nay, he does not ſay 
expreſly, that the Text ſpeaks of an Acceptance 
to any Life eternal; as indeed *tis plain it does 
not. The utmoſt he deduces from it is, that Rea- 
ſon $ can direct Men in the certain way to make 
themſelves [finally] acceptable unto God.” (N. B. 
I inſert the Word finally, becauſe he acknowledges, 
as will hereafter be ſhewn, that the moſt virtuous 
Man, or the fincereſt Penitent, may, for ought 
Reaſon can diſcover, before his Admiſſion to final 
Happineſs lie in Purgatory, God knows how long :) 
And even this is more than is countenanc'd by 
the Text. For the Apoſtle ſpeaks only of what 
himſelf perceiv*d and knew by Inſpiration of God; 
not of what the Heathen Nations had certain 
Knowledge and full Aſſurance of, by the dim 
Light of Nature. And in other Places, in plain 
Contradiction to the Pleader's Doctrine, he fre- 
quently and largely inſiſts that Juſtification is to 
be had only from the free Grace of, God through 
the Goſpel, and that the World being niver/ally 
concluded under Sin, no one can claim Heaven as 
a Debi, or aſcertain to himſelf (as what he may 
reaſonable challenge, and God cannot equitably, 
refuſe him) the Pardon of his Sins. 
If we obſerve the Occaſion of the Words, there 
is no Neceſſity of underſtanding them, as bearing 


* 


Def. p. 30, 50. + p. 13. 95. Def. p. 49. | 
any 
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any immediate Relation to the next Life. Tvill 
be more natural to interpret them as meant only 
of an Acceptance into the Church of Chriſt, or 
the Goſpel-covenant. Cornelius being a good 
Man, it pleas'd God to reveal himſelf ro him, 
and to refer him to St. Peter to be farther in- 
ſtructed concerning the Things he ought to do. 
St. Peter alſo was directed by God to give him 
theſe Inſtructions: Upon which Occaſion he de- 
clares, that in every Nation, thoſe who are good 
and ſincere, are accepted of God; that is to fay, 
are ſo well eſteem'd by Him, as that he will 
_ graciouſly bleſs them with an Opportunity of 
being * converted to the Faith of Chriſt, and ad- 
mitted into the New Covenant. This is all the 
Apoſtle had directly in View. And does this 
ſhew that mere Reaſon can lead Men into every 
Virtue, and aſcertain to them the Pardon of their 
Sins, and as much Happineſs as their Natures are 
capable of ? Rather the Reverſe may be concluded 
from it, and God's interpoſing ſo miraculouſly for 
the Converſion of this good Man, affords a much 
better Argument againft, than for the Sufficiency 
of Reaſon, - for theſe and the like Purpoſes. 

Once more; of what Nations is the Apoſtle 
ſpeaking ? Of mere Heathens, People atterly deſti- 
ture of the Aids of Revelation ? So the Pleader 
imagines : And indeed, unleſs ſuch as theſe are 
here intended, the Paſſage is impertinently alledg'd, 
and nothing to the Point in hand can be drawn 
from it. But he cannot prove there ever was 


* To this purpoſe tis well obſerv'd by Dr. Ritby. « This 
“Acceptance may not reach ſo far as to put them under the 
„ ſame Privileges and Favours with his Church and People; 
« but if they live in ſuch Times and Places where an exacter 
Knowledge of his Will might be obtain'd, it may induce his 
Providence to find out Means of imparting that alſo to them.” 
See his Note on Rom. il. 14. 
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ſuch a Nation of nere Heathens : Or, if an In- 
ſtance of this kind could be found out, he does 
not know but the moſt intelligent among them 
would be groſsly ignorant in divine Matters, and 
the Majority have little or no Notion at all of a 
God, a Providence, or at leaſt of a Life to come. 
He ſpeaks of Cornelius as a mere Heathen ; but 
neither has, nor can have the leaſt ſhew of an Ar- 
gument to prove he was ſo. Nay, the Reverſe 
is evident enough. He was of * Cæſarea, and is 
call'd a devour Man, and one that feared God, 
Which is the Title the Zews gave to the Proſelytes 

of the Gates. | 


Secondly, he cites Rom. ii. 10, 14. And here 


again he forgets that a Part is leſs than the Mole. 
He F thinks it almoſt impoſſible that ſo plain a Text 
« fheuld be diſputed; wherein the Apoſtle declares 
« that the Gentiles are a Law unto themſelves, and 
& that this Law written in their Hearts ſhall either 
«< accuſe or excuſe them.” But does the Apoſtle 
ſay here, that the Gentiles had a certain Knowledge 
of an immortal State hereafter, or indeed of any 
future State? That they were fully aſſur'd of 
God's Willingneſs to pardon their Sins, upon 
the bare-Confideration of their Repentance? Or 
that Reaſon demonſtrated to them the Neceſſity of 
praying to God for Grace and the Efiuxes of his 
Spirit? I cannot find the Apoſtle reaches all or 
any of this, or gives the leaſt Intimation about it. 
How then can the Pleader draw his general In- 
ference from this Paſſage, or pretend it almaſt 
indiſputably proves the Sufficiency of Reaſon in all 
religious Matters? The utmoſt that can with any 
Shew of an Argument be urg'd, is, that it proves 
Reaſon is ſufficient for one particular Purpoſe, viz. 
to diſcover a proper Rule of Life: And even 


Acts x. 1, 2. ＋ Def. p. 50. 
| „ this 
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this is more than, upon Examination, will be found 
to be true. For there is no Neceſſity for under- 
ſtanding the Apoſtle, as ſpeaking of mere Heathens. 
We have no Grounds to think, there were any 
ſuch in his days, or that he ever heard of a Na- 
tion totally deſtitute of ſuper-natural Light, The 
Word qua admits of various Acceptations, and need 
not be taken in the moſt vigid Senſe, for the inbred 
Faculty of Reaſon or Underſtanding. Our Apoſtle 
himſelf fays, * Doth not even Nature itſelf teach you, 


which is a ſecond Nature, teacheth this. 


ſpeak of Heathens, as in a State of Nature, when 
yet they would be underſtood with a Grain of Al- 
lowance, and not according to the utmoſt Strictneſs 
and Severity of the Expreſſion ; intending to affirm 
only, that they have not the full and clear Light 


traditional Hints, nor any other Kind of Advan- 
tage from Revelation. The Pleader inſinuates, 
that the Apoſtle is ſpeaking of mere Gentiles, 
| thoſe who act only under the Law of Nature, 


* he docs. How the former interprets it, I know 
not, becauſe I have not his Commentary at hand to 


© Suppoling him to ſay, that * they were not ſuch 
% Gentiles as were Idolaters, but were Worſhippers 


** Melchiſedeck, and his People, Job, the Nini- 
g vites, Sc.“ The Law of Nature, in one Senſe 
of the Word, very properly includes all thoſe 


1 Cor. 11. 14. Def. p. 53, 54+ 5 Def. p. 54- 
| 5 tions 


Beſide, it has been uſual for the beſt Writers to 


of Revelation to walk by, not that they have no 


written in their Hearts: and ſays & the Antients, 
„ Origen and Chryſoſtom, underſtood the Text as 


= of God according to the Law of Nature; fuch as 


Puties which are founded in the Nature and Rela- 


Fo 


that if a Man have long Hair, it is a Shame unto” 
bim! Where he means no more, than that Cuſtom, 


8 conſult, But the other teaches no ſuch thing. 


- 
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tions of Things. Why then muſt it here be un- 
derſtood in that narrow Senſe, wherein it com pre- 
hends no more than mere unalſiſted Reaſon teaches? 
St. Chryſoſtom, to the Inſtances abovemention'd, 
adds Cornelius, and him only: Whom therefore 
the Pleader might as well have mention'd expreſly, 
as have broken off, both here and in * another 
Place, where he cites this Paſſage, with an Sc. as 
if Chry/o/tom had inſtanced in /evera! more. But 
then, indeed, the Fallacy would have been more 
eaſily diſcover'd. Cornelius, tor the Reaſons be- 
fore given, and alſo, becauſe he liv'd where the 
Goſpel was promulg*d, and was not converted till 
fourteen Years after the Promulgation of it, had 
too palpably many Advantages above a mere Hea-- iſ 
then. f 
Thirdly, He appeals to Heb. Xi. 6. He that Þ 
cometh to God, muſt believe that he is; and that be is 
a Rewarder of thoſe who diligently ſee him. The 
Argument drawn from hence is, ©* If Reaſon, or 
« the Law of Nature, (which the Apoſtle here re- 
ce ſpefteth) has the Sanction of Rewards and Puniſh- 
- £6. ments annex'd to it; —— which is ſo certain in it 
« ſelf, that the Apoſtle here ſuppoſeth it to be the im- 
c mediate and nectſſary Conſequence of the Belief of a | 
& God, and the Ground of Men's Worſhip'of Bim; 
it muſt follow, that Reaſon is of itſelf a ſufficient 
| « Guide in Matters of Religion. My Anſwer to 
which is as follows: The particular Caſe of Enoch 
gave occaſion to thoſe Words. The Apoſtle, for 
ought appears, had no reſpect to mere Heathens, 
and probably enough never Knew of any ſuch. But 
be this as it will, I deny that the Law of Nature, 
1. e. of natural unaſſiſted Reaſon, aſcertains to the 
leaſt of Sinners, or the very beſt of our ſinful Race, 
2 State of Rewards in the next Life; or that Saint 
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Paul here ſuppoſeth it does. The Apoſtle's Ar- 
gument does not relate to << ihe | immediate! and 
« neceſſary Conſequences of the Belief of a G.. He 


only obſerves what Points are neceſſary to be be- 


liev'd,* before Men can engage in his Service, or 
yield Obedience to him. And he tells us, they 
muſt acknowledge his Being, and his Providence 
over the moral World; which no ways juſtifies 
the Concluſion, that Reaſon is ſufficient in all reli- 


gious Matters, capable of demonſtrating the Im- 


mortality of the Soul, c. In Reality, this Paſ- 
ſage affords a much better Argument againſt, than 
for the Sufficiency of Reaſon. It ſhews that the 
Virtues of many of the Heathens were, properly 
ſpeaking, 0 Virtues, as being practis'd, not up- 
on a true Principle of Religion, but for the ſake 
of ſome temporal Conveniency, and without 
« a clear Knowledge and Acknowledgment of 
„ the Deity, and the great Rewards and Puniſh- 


ments for thoſe who would, or would not, obey 
him. This was the Caſe of ſeveral of them, 


and thoſe too Men of Repute for Senſe and a fine 
Genius. Let this Gentleman ſhew if he can, that 
the meaneſt Mechanics and Spinſters might, with 
reaſonable Eaſe, and all the Evidence of Demonſtra- 
tion, have known better, and fix'd Religion upon 


its right Foundation. on 


3 | © bledthe moral Perfections of his Creator, was up- 
= © 7gbt or perſect in his Kind, capable to fulfil the 
Duties and attain the End of his Creation. Lam 


not certain I rightly underſtand what this Writer 


+ See Mr. Locke's Works, Vol. 2. p. 534. * Flea, p. 53. 
2 35 82 means 
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means by the Duties of Man's Creation, Will he 
ſay that our firſt Parent was created capable of 
exhibiting the whole Matter of human Duty, ac- 
cording to the pre/ent Oeconomy and Conſtitution 
of Things; or of demonſtrating in what Manner 
it would be proper for him to act in every Rela- 
tion and Circumſtance of Life, which might after- 
wards ariſe? This is what he is concern'd to prove 
from theſe Texts; and alſo, that Adam's Reaſon 
aſcertain'd to him the Immortality of his Nature, 


and: was ſufficient for all other Purpoſes of Reli- | 
gion: Which, I apprehend, he will find it no 


very eaſy Matter to do. God, who beſt knew 
the natural Strength of Adam's Mind, thought fit 
to ſuperadd the Light of Revelation, and gave 
him a pojitive Precept too, enforc'd with an ex- 
preſs Sanction : And the Pleader may demonſtrate, 
if he's able, that this was altogether unneceſſary, 
and that Adam, without any Revelation; I may 
add alſo, without the Effluxes of God's Spirit to 
improve and ſtrengthen his natural Faculties, 
could have fully anſwer'd the End for which he 
was created. 7157 | 
However, this is not what I would principally 
inſiſt on. In reality, it matters nothing, how 
rfect Reaſon originally was. What if Adam, 
y unſinning Obedience to the whole Will of God, 
might have certainly recommended himſelf to the 
divine. Favour and Acceptance? Does it follow 
that fallen Man can do the ſame, or muſt upon 


his Repentance be forgiven, and accepted of God 


unto eternal Life, in return for his imperfelt Ser- 
vices? The Paſtoral Letter judicioufly. remarks, 
that * there is no arguing from the Powers of 
% Reaſon, in a State of Innocence, — to. its 
„Powers and Abilities under the preſent corrupt 
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« State of human Nature, ” and enters a Caveat 
againſt this Fallacy. I know not whether the 
Pleader will allow of the Diſtinction. In one 
Place he ſays, * Ihe Appetites of our finſt Parents 
« were prone to be inordinate, as Experience ſhew?d, 
« by their yielding to the firſk Temptation. ** At 
another Time he contends, that Man was created 
herfect and F upright ; varying his Note, and run- 
ning into Inconſiſtencies and Self- contradictions, 
according as his Views alter, and he has different. 
Turns to ſerve. However, nothing can be plainer, 
than that wncorrupt Reaſon was originally much 
better qualified to be a Guide, than corrupt Reaſon 
can no pretend to be: And therefore thoſe Texts, 
which relate only to Man's primitive State, are of 
no Significancy to the preſent Argument. 
To conclude this Head; The Paſſages before 
us are ſo little to the Pleader's Purpoſe, that I 
ſhould have taken no Notice at all of his Reaſon- 
ing from them, but that he ſeems to think there is 
ſomething very $F ſtrong and cogent in it. He 
ſtrains hard to raiſe the Appearance. of an Argu- 
ment; but is all over Confuſion, and will not 
ſtand uniformly to either fide of the Queſtion 
that our firſt Parents were or were not created up- 
right. And even when he inclines to the Affirmas- 
tive, *tis pleaſant to obſerve how crudely he ex- 
preſſes himſelf about 1t: || ** Their Reaſon, ſays he, 
© was ſufficient to have prevented their Fall. * The 
plain Engliſb of which is this, that if they had 
been left to the Guidance of Reaſon only, and 
never had receiv'd any Revelation at all from God, 
they might have continued conſtantly obedient to 
a reveal'd Law. A very extraordinary Piece of 
Reaſoning indeed! [ 


* Plea, p. 11. 1 Flea, p. 53. § See Def, p. 58. 
|} Plea, p. 11. See alſo p. 59. 
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* CHA P. IV. 


Whether Reaſon can aſcertain the Pardon of 
our Sins, and an effectual Method of procur- 
ing a Reconciliation with God: ? 


F the Pleader has . the for- 
mer Article ; and neither prov'd that 
all Mankind, it brought up in a State 
of Nature, are capable of diſcover- 
ing a proper Rule of Lite, compre- 

hending all the Branches of human Duty ; nor yet, 
that any Individual Perſon ſo brought up, ever did 
or is capable of doing it; he will be found to ſuc- 
ceed ſtill worſe, and to advance what is ſtill more 
unwarrantable, under the next Point to be con- 
ſider'd, viz. Whether Reaſon teaches a certain 
Method of reconciling Sinners to God, 8 
He contends, that the penitent Heathen 

« *. might be ſecure, that God would not deny him 
<« that Favour and Happineſs, which, by a Renova- 
&« tion of Mind, he had made himſelf capable ; 
and that T tbe Light of Nature always taught 
& Men, that to forſake their Sins, and lead holy 
oy Lives, was a ſure way of making an Atonement 
« for them. Now this is ſo far from being 
true, that the Pleader cannot inſtance in _y" one 


-_ 
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Set of Men, who truſted in Repentance alone ; 


47 


and who, beſide Amendment of Life, had not 
alſo Recourſe to Sacrifices for the Expiation of 


\ Guilt. 


And the Scriptures exhibiting the Son of - 
God dying a Sacrifice for our Sins, (by whoſe 


vicarious Sufferings alone we are reinſtated in a 
Capacity of being Happy, and freed from that 
Obligation to Puniſhment which we lay under:) 
and requiring us not only to repent and become 
better; but alſo to rely on his Satigfaction, and to 
expect Forgiveneſs only from the free Grace of 
God, thro* his Mediation and Interceſſion: This 
affords Evidence enough, that Repentance alone 
does not neceſſarily cancel the Guilt of any former 
Crime, or inſure the Forgiveneſs of it. Tis well 
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oued by Dr. Clarke: * From the Conſidera- 


tion of the Goodneſs and Mercifulneſs of God, 
the Philoſophers did indeed very rea/onably hope, 
that God would ſhew himſelf placable to Sin- 


ners, and might be ſome way reconcil'd : But 
when we come to inquire more particularly, 


what Propitiation he will accept, and in what 


manner this Reconciliation muſt be made; here 


Nature ſtops, and expects with Impatience the 
Aid of ſome particular Revelation. That God 
will receive returning Sinners, and accept of 
Repentance inſtead of perfect Obedience, they 
cannot certainly know, to whom he has not 


declar'd that he ill do ſo. 


For it cannot 


poſitively be prov'd from any of God's At- 


tributes, that he is ab/o/utely oblig*d to pardon 


all Creatures all their Sins at all Times, barely 
and immediately upon their repenting. There 


ariſes therefore from Nature no ſufficient Com- 
fort to Sinners, but an anxious and endleſs Soli- 
citude about the Means of appealing the Deity.” 


, Evidences of Natural, ec. p. 182. 
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Tv the ſame purpoſe another late Writer ſpeaks, 
whoſe Reaſoning, I have ſome particular Grounds 
ro hope, will have due Weight with our Author : 
* God is not oblig'd to accept even our Re- 
„ pentance: becauſe we owe an entire Obedience 
4 to his Laws for the Benefits of his Creation and 
« Preſervation of us; and fo our Sorrow, and 
« Confeſſion of paſt Faults, and Reſolutions and 
« Endeavours of future Amendment, are only 
Appeals to divine Grace, and render us Ob- 7 
*« jects of Compaſſion: but cannot of themſelves | 
«© cancel the Penalty of the divine Laws, which | 
« we incurr'd by our Violation of them.. 
Again, . Tho? the Curie pronounc'd upon the KM 
* Serpent, included in it a Promiſe of a future 
« Remiſſion of Sin, and of Reſtoration to that 
„ Life and Immortality which was loſt by it; 
« yet this was ſo obſcurely and imperfectly inti- ME 
<< mated, as not to be clearly and fully known, | 
„e till the Accompliſhment of it by the coming of 
<«' Chriſt to be the Saviour of the World. Thus 
« Man lay under the fatal Effects of Sin, with- 
cout plain or expreſs Aſſurances of obtaining For- 
. Weng ir... " 
Nay, even. the Plea itſelf (fo irreſiſtible is the MR 
Strength of Truth, and ſo naturally will it force i 
itſelf upon the Mind, in Oppoſition to the ſtrongeſt 
Prejudices) makes ſome Acknowledgements of the 
ſame Kind. *Tis ſaid, that 5 the divine Mercy 
and Favour are not ſo clearly aſcertain'd to Hea- 
& thens as to Chriſtians; ** that || ** the Scriptures 
« propoſe that Aſſurance of the Pardon of Sin, 
« (without any Puniſhment of the Sinner) which 
e mere Reaſon could not make certain to Man; 
that + ©* the Goſpel excels the beſt Scheme of Natural 


? 
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* See Mr. Fackſon's Expoſition of the Lord's Prayer, p. 123. 
+ Ibid. p. 126. See alſo p. 124. § Plea, p. 7. 
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« Religion, that ever was or could be propos; in 
« declaring the Terms of finful Men's Reconcilement 
 «& with God; that © the virtyous Heathen wanted 
« an Aſſurance of free Pardon; and that T what 
« Puniſhment God might ſee fit to inflitt for Sin, tho? 
« repented of, Man, by Reaſon alone, could not poſ- 
The Author of the Plea for Revelation has re- 
XZ mark'd, that theſe Poſitions are inconfiſtent with 
maintaining the Sufficiency of Reaſon. I muſt 
needs own T think fo too, nor could I have divin'd 
that our Author would have fled to Purgatory to 
get clear of the Difficulty. Yet, ſo it is: And 
what Subterfuges will not the Pride of Man's Wiſ⸗ 
dom invent, and have recourſe to, rather than 
yield to a Retractation, or acknowledge a Miſ- 
take? He begs leave, in his DEFENCE, to 
obſerve to my Lord Biſhop of London, that zhe 
= << Platonicks (with other Sects) who never doubted of 
== © God's being to be appeas'd for Sin, and of the Hap- 
= << pineſs of good Men in a future State; yet believ'd 
it was neceſſary for thoſe who were not perfect in 
Virtue, to paſs thre a purgatorial Fire, or State 
= © of Puniſhment, to a State of Happineſs. ** But is 
not this a Kind of After-game, a wetched Salvo 
newly devis'd, and which was quite remote from 
his Thoughts in writing the Plea; wherein ' tis 
ſaid, 5 No ſerious or reaſonable Heathens ever ap- 
prebended that pious and righteous (thoꝰ ſinful) Men 
would undergo Puniſbment in a future State. 
Let us, however, conſider, whether this ſo ex- 
traordinary a Fetch will be of any real Service to him. 
His Principle now is, that Men by the Light of 
Nature may be aſſured, that God will forgive them 
upon their Repentance, and make them finally 


1 * Plea, P- 22. + Plea, p. 23. I Def. p. 1 
= Plc, p. 3. N 
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Happy 3 only * tis acknowledg'd they cannot be 
certain, but it may be neceſſary for thoſe who are 
not perfect in Virtue, (which no Body is) to paſs 
thro? a purgatorial Fire, or a State of Puniſhment, 
to this State of final Happineſs. Now, admit- 
ting this to be true, Of what Significancy is it to 
the main Point in Debate? Without doubt Reaſon 
is well enough qualify'd for ſeveral Purpoſes, and 
may ſuffice where it is ſufficient. But does ſuch a | 
Sufficiency as this, (which leaves the trueſt Penitent 
under remedileſs Anxiety, diffident about the State 
of his Soul in the next Life, and under an uncura- 2 
ble Dread of the Divine Vengeance) ſuperſede the | 
Uſe of Revelation? Is this all that the Gel : 
whom the Paſtoral Letter is levell'd wholly againſt, [ 
contend for under this Article ? Surely it diſcovers h 
a very diſputatious Temper, and a ſtrong . : 
penſity to the meaneſt Kind of Sophiſtry, viz. 
— upon Words; to inſiſt that Reaſon is a 
ſufficient Guide, notwithſtanding it cannot taker 145 
2 tain to the moſt ſincere Penitent, the free ga. 3 
of his Sin, but leaves him under the diſmal Ap- 
prehenſion of ſome indefinite Puniſnment; * «© the 
„Degree and Manner whereof cannot be deter- : 
« mun'd.- *-...and which (for ought that can be . 
known to the N may laſt for Millions of 
Ages. | 
Af ter all, as this Notion of a r Fir 8 
1s wholly a Chimera, and without any F oundation 1 
in Truth or Reaſon ; ſo mere Reaſon cannot de- 
monſtrate that the Sinner, however Penitent, i; 
intitled to any Rewards in the next Life, or will 5 
be finally Happy. According, to the Tenor 4 
the Goſpel, tis of Grace, not of Debt, that weil 
are ſavꝰ dan and in favour with God ; and inſtead a 
pretending to merit Heaven, we accept it only as a 


— 
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an Alms from the Divine Bounty. And if the 
higheſt Perfection in Virtue, attainable: by Chri- 
ſtians, gives no other Expectations of Rewards, 
but what are founded originally in the free Promiſe 
of God; certainly Pagans (who are Strangers to 
the Covenant, and Aliens from the Common- 
wealth of Vrael) can never claim Heaven as a 
Debt, nor be ſo tranſcendently holy, as to merit an 
Inheritance with the Saints in Light. Suppoſe 
WWeweena to have reaſon'd himſelf, from the un- 
equal Diſtributions of Providence here, into the 
Belief of another World, and to expect to fare 
better there than Chuckery or Couſheda will, (as 
being leſs wicked, and yet more afflicted than 
they) W hat does this amount to? He may, never- 
theleſs, have no . of final Happineſs; no 
Claim or fries: Right to a Reward from God. 
Tho:, « WIFG main, a good. and. 3 Barz he is 


2 he — he may be e the not 
// ſeverely, puniſh'd hereafter,. as thoſe who are 
more wicked. So uncomfortable, as I appre- 
bend, every: one's Caſe is, and muſt be, upon the 
Foot of Natural Religi ion. Their beſt Services 
have no Mori, and their Sins neceſſarily ſubject. 
them to Puniſhment ; And ſince no one can ſay, 
Lam clean from Guilt; but all are Sinners, witiy 
this only Difference, - that ſome are more. ſinfulz 
ethers Jeſs; therefore all are by Nature. Children 
of Wrath, and liable to uniſhment: And the 
utmoſt that is neceſſary in order to the Vindica- 
tion of God's Providence, and the clearing up the 
preſent Inequalities of it, is, that Men ſhould be 
puniſh'd hereafter proportionably to their Crimes 
here; that is to ſay, that the moſt Wicked ſhould 
- DE. doom'd to the greateſt N and thoſe who 
1 liv'd 


* 
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lived freeſt from Sin, and did the leaſt Evil, 
would meet with the ſüghteſt Puniſhment. 
Our Author exceeds in his Valuation of human 
virtue, and attributes more Worth and Efficacy 
to it, than either Reaſon or Scripture” will » 7 
He fancies that in its own Nature it tends to 
«©. our final Happineſs. * A Conſciouſneſs of hav- 
ing done well, cannot indeed produce any thing 
beſide Joy and Pleaſure : But this does not 
amount to what is here advanc'd. A State of 
Happineſs imports a Fruition of the moſt deſirable 
Good; and a total Exemption from every Kind of 
Evil 5 which human Virtue, becauſe imperfect, 
and over-ballanc*d too (when weight in the Scales 
of ſtriẽt Juſtice) by the Evil we commit, cannot 
naturally produce, or aſcertain to us. Again, he 
ſays, T Goo Worts are never Juppos d- to want 
< any: thing to render them acceptable 1 CH,. 
t bit} were ws; acceptable to him from their very 
e . rom their Agreeableneſs to the Refti> 
ce tude of ivine- Nate Wfelf. ® II by good 
ec ods Fg means fuch as are abſolutely and 
perſeltly fo, he only fpeaks thus magnificently of 
the fine. valties and Excellencies of a Nen de - 
Far be it every Man, to arrogite Perfection 
to himſelf, or [whe 4h very beſt of his good Deeds. 
If he would be under 00d to ſpeak of ſucb good 
Works as we in als Perforn, d the very beſt of 
them are too — to challenge the Approba- 
tion of God; or, in their own Nature, to merit 
3 Acceptance. by We ſtand in need of Pardon, 
not only for our grofs downright Impieties, but 
alſo for the || be of our good Deeds: And the 
Reafon i is, becauſe tho” we call! them good, for- 


Via ul 5 43. 4: lnckvd. p. 16, 17. ide pod 
Rorle, as — * them, are at beſt ſo im ect, as to need 
Pardon, rather than deſerve a Reward, C arte 8 Sermons, Vol. 


9. p. 200. See alſo Vol. 4. p. 777. 
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1 as they are comparatively ſo, and are more- 
over accepted throꝰ Chriſt; yet they have an Al- 
loy. of Evil. Some Defects and Imperfections 
cleave to them: So that inſtead of neceſſarily re- 
commending themſelves to the Divine Acceptance, 
or having any natural Efficacy towards: aſcertain- 
ing a Reward, they ſtand in need of Expiation; 
which as they have thro* Chriſt, we are taught to 
apply to him to purge away their Droſs. 

Upon the Whole I conclude, that how well 
ſoever the Religion of Nature might do in caſe of 
unſiuning Obedience, yet it yields now a very un- 
comfortable Proſpect: And all Mankind being 
Sinners, wilfully tran ett ng in many Inſtances, 
and falling ſhort of PerfeZion even in their beſt 
Services; a mere Heathen, however penitent, 
can have no Claim upon God, no Aſſurance of the 
Pardon of his numberleſs Sins, or of any Reward 
in the next Life. I will only add, 4a *tis very, 
probable the Heathens ow*d, in ſome mea fare 
the Hopes they had of Forgiveneſs and 'Acceptarice 
with God, to traditional Hints about the gn 
of Chriſs\coming to die for Sin; which (not- 
withſtanding the Plea repreſents the World to 
have been left for ſo man 1 to the Guidance 
of Reaſon only) the“ thens themſelves, at 
“ various Times, ſeem to have had ſome, tho? . 
% les 1 N and Eur 
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CHAP. v. 


Whether Reaſon can demonſtrate the Neceſſity 
of praying for Grace, or the 'Effiuxes of 
God's Spirit, and gives them an Aſſtrance 


ce, his Willingneſs, upon their Prayers, to 
1 wad ep £ in the He ＋ their Haut 


1 E. Conſideration of God's ebopæ- 
rating with us in our Spiritual War- 
fare, and aſſiſting our ſincere Endea- 
vours, being ſo excellent a Motive 
D to a Life of Holineſs, and tending 
alſo to humble the Pride of Man's Heart, and 
hinder him from aſcribing the Goodneſs of his 
deſt Performances wholly to himſelf, our Author, 
that he might appear a thorough-pac*'d Advocate 
for mere Pagan Reaſon, would not paſs over this 
Article; notwithſtanding he cannot produce the 
Shadow of an Argument in Proof of its Suffi- 
ciency for ſuch a Diſcovery. He tells us, * © That 
<« we ſhould by Prayer implore the Divine Grace, is 

« Principle and Doctrine of true Deiſm, in which 
&< Fleathens were inſtructed, by the mere Light of 
& Natural Reaſon. * And farther he ſays, tis 
One of T theſe Sentiments and Dictates which 
are of eternal and immutable Obligation, and 


Def. p. 14, 15. ＋ 16id, 


demon- 
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« -demonſtratively agreeable to the Nature and Will 
« of God. But by whom is this boaſted De- 
monſtration to be made? By the rude Vulgar, 
and the Bulk of the Pagan World? This he muſt 
maintain, or elſe he does but trifle, and ſhoot 
vaſtly ſhort of his Mark. It matters not what a 
few Philoſophers may be able to do. The proper 
Queſtion is, Whether ordinary People, and Men 
of a low Genius and Capacity (who are vaſtly 
the Majority) are equal to this Work? the A, 
firmative of which the Pleader will find it difficult 
enough to prove. Let him conſider, whether the 


= Proots of God's Omnipotence, Omnipreſence, 


and Omniſcience (which are ſome of the Attributes 
whereon the Duty of Prayer is founded) lie level 

to /uch Capacities. Nay, let him ſhew that the 
Doctrine of one eternal Being, with theſe Attri- 
butes belonging to him, was not deriv'd by the 
old Heathens from Tradition, z rather than their 
own Reaſon; or produce, if he can, from their 
Writings, any Arguments which demonſtrate it. 
Plato (as indeed may be ſaid of almoſt all the great 
Philoſophers of Greece) was not a Man of a retir*d 
Life and ſolitary Speculation, but a great Tra- 
veller, who went from Place to Place, gleaning 
the Remains of the Antients, and collecting as 
many of their Dogmata as. he could meet with : 
And he ſpeaks particularly of a Tradition deriv'd 
from the Antients, (who, liv'd nearer the Gods, 
and were more belov'd by them than the Greeks 
were) from whence he borrow'd the Notion of 
the Divine * Unity. And tho' ſome undertake to 
demonſtrate that there is but one eternal Being; 
yet 'tis by a Way of Reaſoning too intricate and 
ſubtle for the Groſs of Mankind either to find out 
of themſelves, or fully to | comprehend when 


* In Philelo, I see Colliber of Nat. and Peev. Religion. | 
Preface, p. 6. | : 
| 1 devis'd 
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devis'd and inculcated by others; and which in- 
deed very able Writers, after the moſt careful Re- 
ſearches, and deepeſt Thoughts upon the Matter, 
have not been || fatisfy*d with; and therefore have 


been content to reſt this Point, I mean the Certainty 


of it, upon the Authority of Scripture,. where *tis 
frequently 
The like may be ſaid of God's Onmipreſence, on 


which his Omnipotence, Omniſcience, and other 


Attributes have a Dependance. Scripture teaches 
it expreſsly, but Reaſon is ſhort-ſighted, affording 
no demonſtrative Evidence of it. Dr. Clarke's 
fam'd Demonſtration is this: He firſt eſtabliſhes a 
Neceſſity of Exiſtence, abſolute in it ſelf, and inde- 


— A And then obſerves, that it muſt be every 
where, as well as always, unalterably the fame. 


For, /ays he, a Neceſſity which is not every 
«© where the ſame, is plainly a conſequential Ne- 
< ceſſity only, depending upon fome external 
% Cauſe, and not an abſolute one in its own Na- 
ture: For a Neceſſity, abſolutely ſuch in itſelf, 


„ has no Relation to Time or Place, or any 
thing elſe: Whatever therefore exiſts by an 


6 


* 


abſolute Neceſſity in its own Nature, muſt 
< needs be Infinite or Omnipreſent. A Way 
of Reaſoning this, which, perhaps, not one in ten 
Millions of Millions would have fallen ints by the 
Exerciſe of his own Faculties alone; which many 
attentive Readers do not eaſily comprehend ; and 
which ſeveral of the moſt — have T ſerupled 


to acquieſce in. 


5 


e on Naz; and New. Religon, p. 41. Locke, Vol. 3. p. 627, | 


626, 630, 631. Dr. Waterland's farther Vindicat. of Chriſt's 


| Divine, p. 53, 58. Notes on Archbiſhop King's Orig. of Evil, 


p. 36, 63. * Demonſtration of the Being and reribures, 
p. 47+ + See Letters to Dr. Clarke from a Gentleman in 


Notes on King's Origin. &c. No. 5, 13, 16. 


taught, and moſt exprefsly aſſerted. 


Glouceſterſhire. Colliber's Impartial . p. 168. — kk. 


"I 


rr 


Defence of the Plea, Re. 37 
But be it, that the Unity of God, his Omnipre- 
ſence, and the Duty of Prayer in the general, may 
be found out by Reaſon; Can it demonſtrate that 
we are obhg'd to pray for Grace, and the Efunes 
of his Spirit upon our Minds? I would not detract 
from the Abilities of this Gentleman, and there- 
fore will not peremptorily ſay, he cannot prove 
this to be a Duty upon the Foot of mere Reaſon: 
But, as I cannot concerve how, or by what Me- 
dium it can be done, I may take the Liberty = 
invite him to try his Skill, and bring forth his 
= ſrong Reaſons and his Demonſtration. ' A very 
W choughtful, learned, and exact Writer has ob- 
ſerv'd, that * © the Holy Spirit moves upon the 
«© Minds of Men in a moſt familiar way; and that 
« his Motions are not diſcernible by us; from the 
natural Operations of our Minds. We feel them 
= < no otherwifte than we do our own Thoughts 
and Meditations; we cannot diſtinguiſh them 
= < by the manner of their affecting us, from our 
« natural Reaſonings, and the Operations of 
Truth upon our Souls. Pis added further; 
8 < Such is the manner of the Spirits Operations in us, 
W © that if God had only deſign'd to give the Holy 
Spirit to us, without making any mention of 
= © it in his Word, we could never have known, 
=Z < unleſs it had been communicated to us by ſome 
private Revelation, that our Souls are moved 
by a Divine Power, when we love God and do 
„his Will. ?? . To this let me ſubjoin a Paſſage 
from another Author: + 4+ As the Senſe of the 
“ Derivation of all Virtue and Goodneſs from 
the Divine Afiiftance of God's Holy Spirit, 
was very far from the Sentiments of the moſt 
refin'd Moraliſts among the Heathen 3 [before 


* Dr. Clagett on the Qperations of the Spirit, p, yu 
T Whiſtor's Sermons and Eſſays, p. 39. 
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the Goſpel- Age] ſo thoſe Devotions and Prayers 
« for the ſame, as well as that Humility of 
«© Mind, which are the Conſequences of the own- 
« ing of this Truth, appear but too evidently to 
* have been Strangers to them. —— They look d 
c on their Virtues as their own proper Acquiſi- 
c tions, and the principal Things their Deities had 
« no Share in at all: And ſo they could not, by 
ce their own avow'd Principles, put up any Peti- 
« tjons to the Gods for them. + 14 | 
The Pleader alledges, that * ©* the beſt Heathen: 
c generally believ'd and taught the Aſſiſtance of Di-. 
«© vine Grace to enable Men to be virtuous and good. 
6: F'Dis was conſiſtently and concurrently taught il 
«« by all Philoſophers, but Epicurean Atheiſts, and 
& A few others of atheiſtical Opinions. But this is 
more than he has or can prove. He refers us to 
Cicero, and one more of their Writers; as if, from 
what theſe advanc'd, and deliver*d too, only as their 
own Opinion, the concurrent Sentiments of all che 
Philoſophers, excepting a few Atheiſts, and of 
the Generality of good Heathens, might be col- 
lected. Such Reaſoning ſnhews him to be an Adept 
in Mathematicks, and a great Dealer in Demon- 
ſtrations. With Submiſſion, I take the Truth to 
be this: The more antient Heathens had little or 
no Notion of this Matter. I cannot recollect, nor 
has this Gentleman cited any Paſſage, which ſhews 
it to have been their firm Perſuaſion. Afﬀter- 
wards, when the Opportunities of receiving Light 
from Revelation were better and more frequent, 
the Operations and Aſſiſtances of Grace were much 
talk*d of; and the later Philoſophers, - ſuch as 
Hierocles and Marcus Antoninus, ſeem to have been 
fully in that Sentiment. The Paſſage Þ cited from 
Plato, in the Defence of the Plea, has no Relation 


* 


* 
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* Plex, p. 25. + Def. p. 71- . 8 
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to the Point in Debate. It does indeed repreſent 
Virtue to be the Gift of God. But how? Not 
by his Spirit's co-operating with us, and fortifying 


our Minds againit Temptations 3 but by an over- 


ruling Power; by forcing it upon, and infuſing it 
into our Hearts, f without any Endeavours on 


| our Part towards obtaining it. And what Rela- 


tion has this to the Chriſtian Notion of Divine 
Grace? How is it prov'd hereby, that the Hea- 
thens clearly taught the Doctrine of God's Afiiſt- 
ance to enable Men to attain to Virtue? The 
Pleader is no leſs unfortunate in his | Appeal to 
Cicero. I grant that he fays, $ <* Both Rome and 
. Greece have produc'd many excellent [famous, 
<« extraordinary] Men; none of which we have 
« Reaſon to believe to have been ſuch, but by divine 


| | «© Aſiflance.** But for what, were they ſo fa- 


mous, and ſo extraordinarily accounted of? The 
Pleader's Anſwer muſt be; for their Sanctity, 


cheir moral Virtues, and heavenly Diſpoſitions : 


Yet Cicero ſays not a Syllable about Saints, or 
Men famous for Virtue and Heavenly-mindedneſs. 
All this was quite remote from his Thoughts 
and the Reader will ſmile to find that Cicero's ex- 
cellent and extraordinary Men were + Martial 


1 Heroes and ſucceſsful Warriors ; and that the Aſ- 


ſiſtance he ſpeaks of, was not to enable them to 


2 mortify themſelves, and ſubdue their own Luſts 


and ſinful Affections; but to knock their Ene- 


2 mies o'th* Head, and, after an hazardous Ren- 
counter, to ſleep in a whole Skin. Again, tis 


Fes Ol nav pal er fie Me VOurrn 11 agen l . 
ri. Meno. in fin. + Mudder eis, dvev v3. 
Lid. Def. p. 17. 5 Multos & noſtra civitas. & 


ræcia tulit ſingulares viros; quorum neminem, niſi juvante 
Deo, talem fuiſſe credendum eſt. De Nat. Deorum, Lib à. in fin. 
＋ Quæ ratio Poetas, max imeque Homerum impulit, ut Prin- 
eipibus Heroum, Ulyſſi, Diomedi, Agamemnoni, Achilli, certos 
Deos, diſcriminum & periculorum comites, adjungeret, 16jd. 
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verſal Negative; but, as far as T can collect, none 


eſſet, gratias Diis egit unquam? Jovem optimum, maximum, i 
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granted that Cicero ſays, f no one was ever a 
&« great Man, without ſome divine Aflatas. ” 
But why was this Paſſage cited to ſhew, that 
«« * the-beſt Heathens generally beliewd and taught 
ce be Afiſtance of Divine Grace to enable Men to be 
r viriyous and good ? According to the Pleader's 

Way of Arguing, a Man any way famous in his 

Generation, muft on Courſe have been a Saint; 

and Alexander the Great, tho? a General Nuiſance, 
and the Plague of the Age he liv'd in, was one of 
But ſuppoſing theſe Paſſages were meant of God's 
Grace and Afliſtance in Matters of Religion, yet 
ſtill it might have been objected (as I faid before) 
that they expreſs only Ciceros private Opinion, 
not the concurrent Sentiments of the Generality of 
good Heathens. And *tis remarkable, that him- 
felf introduces Cotta aſſerting it to be the F general 
Opinion of Mankind, that Virtue is entirely their 
own Acquiſition ; and arguing, that no one ever 
thank'd the Gods for his being virtuouſly in- 
clin'd ; and that *tis $ right in us to pride our- 
ſelves and glofy in being virtuous ; and yet, that 
it would be wrong to do it, in caſe our Virtue was 
the Gift of God, and not owing wholly to our- | 
ſelves. OL OD F 5 
Tis imprudent to be confident about an unt. 


+ 
1 
by 


of the Philoſophers, before Seneca, ever expreſs d 


+ Nemo igitur vir magnus ſine aliquo afflatu divino unquam 
fuit. 16id. * Plea, p. 25. \ + Judicium hoc omnium 
mortalium eſt, fortunam. a Deo petendam, a ſeipſo ſumendam i 
eſſe ſapientiam. De Nat. Deorum. Lib. 3. [| Virtutem nemo 
unquam acceptam Deo retulit. = Num quis, quod bonus vir 


ob eas res appellant, non quod nos juſtos, temperatos, {apien- 
tes effic iat, 100 quod ſalvos, &c. 161d. $ Propter virtutem 
jure laudamur, & in virtute rectè gloriamur. Quod non con- 
tingeret, ſi id donum a Deo, non a nobis haberemus. 161d. 


them- 
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themſelves in favour of this Principle: And even 
he fluctyared, and was far from being uniform and 
conſiſtent in his Notions about it. In one Place 


be ſays, + No one can be a good Man withoue the 


Divine Aſſiſtance. But then he elſewhere graf 
contradicts himſelf, imputing all our ume whel 3 
to $$ ourſelves, and equalling, nay even preferring 

| good and wiſe Men to God ; becauſe their Vir- 
tue is owing to their own laudable Endeavours 


5 his, to the Neceſſity of his Nature. And indeed, 


tis no wonder he was thus unſteady in the Belief 
of a Point, which, in all Probability, he had only 
ſome imperfect Notice of, one way or another, 


from Revelation; and neither knew how to trace 


the Tradition up to the Fountain-head, nor to 
confirm, by his own Reaſon, what he had thus 
borrow'd from the Word of Gd. 
I will only add, that (unleſs the Pleader can 
himſelf produce full Evidence from the Nature and 
xeceſſary Relations of Things, that God will give 


his Holy Spirit to them that ask it, and aſſiſt them 


in their Duty) he muſt not call this a Principle of 
Deiſm, which the Heathens were inſtructed in by 
mere Reaſon: He muſt not ſay, that any one in 
a State of Nature, ſtrictly ſo call'd, is capable of 
making this Diſcovery ; and much leis, that the 
meaneſt Individual is ſo: Conſequently, here will 
then be one Inſtance at leaſt, in which mere Rea- 
ſon is inſufficient, and abſolutely unfit to be a 
Guide. / | 


+ Bonus vir fine Deo nemo eſt. Ille dat conſilia magnifica 
& erecta. Ep. 41. 5 Quod votis opus eſt? Fac te ipſe 
felicem. — Tatum iter eſt, jucundum eſt, ad quod natura 
te inſtruxit. Dedit tibi illa, que fi non deſerueris, par Deo 
ſurges. Ep. 31. 4 Si cui virtus animuſque in corpore 
præſens, hic Deos æquat. Ep. 92. Eſt aliquid, quo ſapiens an- 
tecedat Deum. Ille naturæ beneficio, non ſuo ſapiens eſt. Ep. 53. 
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Whether Reaſon aſtertains the eternal Dura- 


tion of the Soul in a State of Rewards or f 


Puniſhments in the next Life? 


with ſuch wiſe Reflections as theſe, 
— that * Good Men always hoped, 


* << Reward cobich God ſhould ſee fit to 
ce beſtow upon them ** ; and that if was demon- 
ce ſtrablei in Reaſon, and none could deny, but God could 
<<. continue the Exiftence of the Soul as long as be 
<« pleaſed, and reward or puniſh Men, according to 
«< their arts; in what Manner, and as long as he 
« pleaſed” ; T ſhould then have given him no Op- 
poſition under this Article : Or, if he had went no 
farther than to ſay, that virtuous. Heathens had 
ever ſome Hopes and Expectations of future Happi- 

ineſs; this might have been allow'd him. But 
e runs into Extremes, to very hideous Lengths, 
contending that |] he Belief of future Rewards 
« and Puniſoments was the Sandtion of the Law of 
«© Nature ; that 5 ** all but Atheiſts agreed in 
& the Duration or Immortality of the Soul ”* ;, and 


* Plea, p. 5. f Plea,p.56. Lid. 8 Plra, p. 33. 
3 | that 


5 AD the Pleader contented himſelf . 


„ and firmly believed, to receive that 
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that Z Rewards attend Obedience with as much 
« Certainty by Reaſon as by Rævelation. Farther, 
having obſerv'd, that zhe Principles and Mo- 
ce fjves upon which we act, ought to be the certain 
« Belief of -a future State of Rewards and Punifh- 
« ments, ?* he goes on to ſay, << this.is one of the 
« Principles and Dofrines of Deiſm, in which Hea- 
« thens were Mſtructed by the mere Light of Natu- 
« ral Reaſon.----- Tis a Sentiment or Diftate of eter- 
« nal and immutable Obligation, and demonſtratively 
« agreeable to the Nature and Will of God. Nay, 
he inſinuates, that Revelation teaches nothing ar. 
all about the Motives to Obedience, but what 

Reaſon had taught before. Vith reſpe?, ſays 
« he, 10 the Motives and Deſigns upon which our 
« Duty ought to be diſcbarg'd, What does reveal d 
«© Religion teach more than that, &c? Which was a 
« Principle of Deifm, diſcover'd by mere Heathens, 
% and demonſtrable by Reaſon. ** And farther ſtill 
he ſays, that Men under the Law of Nature 
e only, by the conſtant Practice of Virtue, could not 
ce but attain all that Happineſs which their Nature 
« was capable of. - FOO 

In anſwer to all this, I obſerve as follows: The 
Heathens did not ſo unanimouſly agree about the 
Duration or Immortality of the Soul after Death, 
as he repreſents. Himſelf $ excepts the Szoicks, 
allowing them to have been uncertain about it; 
and the Stoicks were a great and famous Sect: How 
then could he ſay, I all but Atheiſts agreed *? 
herein? He || attempts to free himſelf from the 
Charge of Self-contradiction : But he may as well 
hope to waſh a Blackmoor white. His Plea . 
is, that becauſe he had repreſented (p. 23.) 
the Soicks as uncertain about a future State, there- 


. 1 1. 33, 
} Introd. p. 6. § Plea, p. 23. + Plea, p. 33. 
Def. p. 78. | | 


fore 
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fore when he added, (p. 33.) all but Atheiſts agreed 
in theſe neceſſary Points; the Storcks in part were to 


be excepted with reſpeli to one Point of Dofrine there 
mention d. 1 am clearly of his Opinion. The 


Stoicks ought to have been excepted: But why 
then did he not except them? The Caſe is plain: 

In the Interval of fen Pages he forgot himſelf, and 
in infiſting that all but Atheiſts agreed in the Be- 
lief of this Article, did not recolle& that himſelf 
had before repreſented the Stoicłs as uncertain about 
it. ; | 


confident of the Immortality of the Soul, than he 
can prove them to have been. They appear to 
have been under great Doubtfulneſs and Uncer- 
tainty, none ever expreſſing himſelf with full Aſ- 
ſurance of it; and ſuch of them as were moſt ſan- 
guine in their Expectations, and reaſon'd beſt in 
favour of this Doctrine, could not ſometimes help 


being diſſatisfy'd with their own Arguments; or ; 


forbear intimating a Suſpicion that ir might be 
otherwiſe. I cannot here omit citing the remark- 
able Words of Mr. Fack/on on this Point : * The 
<< Motives of Obedience which God made uſe of 
C for many Ages, were the Rewards and Puniſh- 
<< ments of this Life. 1 The Gentiles, for 
< the moſt Part, had little or no Expectations 
„ beyond this Life. Future Happineſs 
« and Miſery were not made the expreſs Sanction 
c of the divine Laws till the coming of Chriſt. 
<< Then only it was that a Redemption from Death 
c and a State of Immortality was procur'd for us.“ 
Dr, Clarke likewiſe has well obſerv'd, that $ the 
< beſt of Heathen Philoſophers diſputed with 
«© great Uncertainty and Doubtfulneſs about the 


* Expoſition of the Lord's Prayer, p. 126. . + Lid. 
p. 128. || 761d. p. 129. § Sermons, Vol. 9. p. 6. 


c6 Im- 


Farther, he repreſents the Heathens as more 
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Immortality of the Soul. And again; 
« * thoſe who were the moſt celebrated, and with 
ce the greateſt R ſon, difcours'd: yer with much 
VUncertainty and Doubtfulneſs, concerning things 
of the higheſt and moſt univerſal Importance, 
the Providence of God in governing the World, 
the Immortà lity of the Soul, and a future Judg- 
6c: ent 2713 O od ZAC! 1007 $ 20 Orville 54 
But ſuppoſing: their Hopes were ever: ſbd firm 
and well fix'd ; yet, What Degree of Happineſs 
was it they expected hereafter; and had iniView? 
Reaſon can diſcover no ſuch Rewards as the Goſpeb - 
propoſes, as our Author himſelf has ſometimes 
acknowledg*d, tho' not in any good Agreement 
with himſelf in a Paſſage or two but juſt nom gited. 
Much leſs can it inſure to good Men all that Hap- 
pineſs their Natures are capable of. For their Na- 
tures are capable of as great Happineſs, as tis 
alſible for God, with all his Omnipotence, to be- 
= tow upon them: And this is more than even the 
2 Sofpel-covenant intitles us to: I may add farther 
W againſt the Plzader; that his Notion will not well 
comport with that Difference of Rewards which 
there will be in the next Life. It implies that a 
conſtantly good and virtuous Heathen, as being of 
the ſame Nature and Species with, and differing in 
nothing eſſential from, the moſt holy Chriſtian, 
vill attain” to the ſame Degree of Bleſſedneſs; 
Hotwithſtanding he has not ſo perfect a Rule to 
alk by, nor ſo clear a Knowledge of God, his 
Ways and Works, nor ſo wel-grounded and vigo- 
Vous an Expectation of another Life, and conſe- 
Huently his Virtue cannot be ſo Sublime and Ex- 
lllent as a Chriſtian's may: The Pleader's No- 
Fon, I fay, implies this, which is palpably a 


"4 


© 


1 


5 * Sermons, Vol. 9. p. 33. See alſo Evidences of Natural, 
47. 154, 5. Third Edit. 0 | _ 
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groundleſs: Fancy, and a great Abſurdity. I 
Eknowof no Heathen Caron dream'd of "el 
Bleſſedneſs, comparable to what the Scripture ſets 
forth: And tis worth remarking, that T when 
«©, Achilles's Ghoſt; in Homer, is complimented by 
<<, Ulyſſes as the happieſt of Men, both alive and 
dead; he makes anſwer, That he had rather 
«© alive be a poor Day-labourer to the meaneſt 
<<. Peaſant, than be Emperor of all the Dead. 
This was no very elevated Notion of Heaven; no- 
thing like what reveal'd Religion teaches: Nor 
could the Expectation (however ſtrong and conſtant 
it might be) of ſuch. a Reward be a ſufficient Sup- 
port to Virtue, eſpecially under great and preſſing 
Temptations, when, by adhering ſtrictly to it, a 
Man would involve himſelf in the greateſt of tem- 
poral Evils; and by deflefting from it, might pro- 
eure ſome of the moſt deſirable Advantages in this 

1 COT. 7 15 


Beſide all this, whatever Expectations of this WW . 
Kind the Heathens had, tis likely enough they WW ; 
were not owing, to the Strength of their own WW . 
Minds, or founded on any juſt Deductions of Rea- f 
ſon. Admitting Cicero, in the Paſſage cited in , 
the Margin, to teach that the Immortality of the c 
Soul was the concurrent Belief of all Nations, as 
the Pleader & inſinuates; (tho? *tis plain, to make 
it pertinent and home to his Argument, he muſt G 
_ "Tis excellently obſerv'd by Mr. Whifton: « The Graces of 4. 
— «*4 Chriſtian are deriv'd from ſo much higher Aſſiſtance; arc ht 
« done from ſo much nobler Principles and Motives ; to ſo 4 
«..-mnchy better Ends; and offer d to the Divine Acceptance thro' Wn — 
« ſo much a more acceptable Medium, and more powerful a: — 
« Tnterceſſion, than the Virtues of a Heathen ; that tis no won. © 


« der they are eſteem d quite of another Nature, and capable of 
ta much greater Reward, than the other's are, or can be ſup - 
« pos d to be.” Sermons and Eſſays, p. 37. See alſo Dr., Whit ll 
by's Note on Rom. ii. 14. + See Phileleuth. Lipſ. Pt. 1. p. 44 
i Permanere animòs arbitramur conſenſu nationum omnium-· Wl 


Taf. Qu. Lib. 1. I Plea, p. 26. Def: p. 59. 5 
SGT > 3 ſtretch 5 
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ſtretch the Senſe of the Paſſage, which ſpeaks only 
in the general of the SouPs:continuing after Death, 
or not dying with the Body, without any Intunation 
of its eternal Subſiſtence:) yet the ſame. Cicera 
takes Notice, and in the ſame Book too, that this 
Notion was * handed down to them from the ear- 
heſt Antiquity, and that this was Ground enough 
for the Belief of it; becauſe thoſe, who liv'd 
neareſt the Beginning of the World, were. moſt 
likely to know the Truth. Tis allow'd him like- 
wiſe, that + ** LaRantius, /peaking of Epicurus, 
an, that he beld the Mortality of the Soul, but 

== < was herein confuted both by all Philoſophers, and 

= << tbe general Perſuaſion of Mankind. ** But has 
not the ſame excellent Father of the Church ob- 
ſerv'd, that thoſe Philoſophers fell into this Notion 
of the Soul's Immortality by || Chance and Acci- 
dent; that they argued for it upon a falſe Bottom, 
deducing it from the Principle of & Pre-exifience'z 
and imagining, that if the Soul had no Subſiſtence 
before the Body, it could not be prov'd to ſubſiſt 
after the Body; that they were not able to de- 
fend this Notion againſt Gainſayers, whoſe Autho- 
WT rity was J. as good as theirs; and who, by the 
Oppoſition they made, brought the Matter to be 


Auctoribus ad iſtam ſententiam uti optimis poſſumus; quod 
nin omnibus cauſis & debet, & ſolet valere plurimùm: & primùm 
quidem omni antiquitate; quæ quo propiùs aberat ab ortu & 
divina progenie, hoc melius ea fortaſſe, quæ erant vera, cernebat. 
Tuf. Qu. Lib. 2. Def. p. 79. Non ſeientia, ſed 
caſu inciderunt in veritatem. Lib. 3. c. 18. 8 Nam cum 
o timerent argumentum illud, quo colligitur, neceſſe eſſe ut occi- 
n cant animæ cum corporibus, quia cum corporibus naſeuntur; 
dixerunt non naſci animas, fed inſinuari potius in corpora, & de 
alis in alia migrare. Non putaverunt aliter fieri poſſe, ut ſuper- 
nt anime poſt corpora, niſi videantur fuiſſe ante corpora. Ibid. 
on + Aliis refellentibus defendere id, quod invenerant, nequiverunt; 
aquia Singulis ratio non quadravit. Lactant. Lib. 7. cap. 44 
AE + Non minus auctoritatis habuerunt, qui contra hanc ſententiam 
15 diſſerebant; Adeo ut res ipſa, de qua inter ſe pugnabut, in 
dubium vocaretur. Lib. 7. cap. 8. 
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doubted of? And laſtly, has he not obſerv'd, 
that ¶ Cicero, having recounted the ſeveral Opi- 
nions of the Philoſophers for and againſt the Im- 
mortality of the Soul, ſays, which. of theſe Opi. 
nions is the true one, none but God can tell: And 
again, Each ſide of this Queſtion has been eſpouſed 
by moſt learned Writers, nor can it be determin'd 


which of the. two is: the right? 19 7 
The Pieader alledges, that T without Diſpute 
the Pythagoreans and Platoniſts taught the Doc- Wi 
cc -trine of 2 #1 ulure State. 712 Yes, the Pythagorean EE 
did ſo, as maintaining the Tranſmigration of Souls, 
But is this, what he pleads for, a Sufficiency in 
Rea ſon to diſcover that the Soul goes on in a per- 
petual Round, animating at one time a Man, 
then a Beaſt, and afterward a Bird ? Has the Gen- 
' tleman any natural Evidence that his own Soul wil! 
7 be thus perpetually changing its Habitation, and 
thus immortal? Then, as to Plato's Doctrine, tis 
rightly obſerv'd by | Lafantius, that he did not Wi 
F'reaſon himſelf into the Belief of the Soul's Im- 
mortality; and that his Arguments for it are | 
if trivial and of little Weight. What he had 
Tullius expoſitis horum omnium de immortalitate ac morte 
ſententiis, neſcire ſe quid fir, verum pronunciavit. Harum, in- 
uit, ſententiarum quæ vera fit, Deus aliquis viderit. Et rurſus 
alibi: Quoniam utraque, inquit, earum ſententiarum doctiſſi 
mos habuir Auctores; nec, quid certi fit, divinari poteſt, Lib. 
5. cab. 8. Def. p. 78. ---- Migrare animas de cot- 
ribus vetuſtate ac morte confectis, & inlinuare ſe novis ac 
recens natis; & eaſdem ſemper renaſci modo in homine, modo 
in pecude, modo in beſtia, modo in volucre; & hac ratione im- 
morrales eſſe quod ſæpe variorum ac diſſimilium corporum domi 
cilia commutent. La#. L. 7. c. 112 5 Senfit animas æter- 
nas eſſe: ſed non per gradus ad eam ſententiam deſcendit. Am- 
putatis enim mediis, incidit potius in veritatem, quaſi per -abrup- 
tum aliquod præcipitium; nec ulterius progreſſus eſt, quoniam 
caſu ad eam, non ratione pervenerat. Lactant. Epit. cap. 10. 
Platonis argumenta parum habent firmitatis ad proban- 
dam & implendam veritatem. Lib. 7. cap. 8. His itaque argu- Wl 
mentis, quæ nec Plato, nec ullus alius invenit, animarum æter- 
nitas probari ac perſpici poteſt. Lib. 7. cap. 9. | 
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learn'd from Revelation, by means either of ra- 
ditional Hints from the firſt Ages after the Flood, 
or of later Notices from the People of the Jes, 
he endeavour'd to prove by Deductions of Reaſon, 
tho? he ſucceeded ill, and has not done it. We 
know alſo ſeveral other Philoſophers had ſome 
Improvements from reveal'd Light; and, perhaps, 
none were zotally deſtitute of the Aids of it: So 
that the Gentleman I am concern'd with, proceeds 
wrong, in laying ſo much Streſs upon their bare 
Aſſertions. It matters not, what the Philoſophers 
believ'd or ſaid. Opinions are often taken up im- 
plicitly, without Evidence enough to work a rational 
Conviction, or to ground a full A ſſurance upon. 
The proper Queſtion is, What they, and the reſt 

of the Heathen World, found out and prov'd by 

mere Reaſon, without any Notices from Revela- 
tion? And does this Author think, that the Phi- 
loſophers were in a State of Nature, ſtriftly ſo 
call'd, and taught no Doctrines but what were 
merely the Inventions of Men? Pherecydes and Py- 
goras were the two * firſt of them that maintain d 
the Immortality of the Soul. Does he know that 
theſe Philoſophers had no Aſſiſtance in the leaſt 
from Revelation? The contrary has been often 
maintain'd : And one would ſuſpect they ow d even 
this Doctrine, one way or other, to reveaÞ'd Light, 
thoꝰ there were no other Grounds for the Suſpicion 
but this, that neither they, nor indeed any one 
elſe before Plato, ever reaſon'd upon the Point, 
or brought any Arguments in Proof om. 1-25 3 


Cicero, Tuſc. Queſt. Lib. 1. Lactant. Lib. 7. cap. 8. 
+ Rationem illi [ſci]. antiqui] ſententiæ ſuæ non ferè reddebant, 
——Platonem ferunt, ut Pythagoreos cognoſceret, in Italiam 
veniſſe, & didieiſſe Pythagorea omnia; primumque de ani = 
æternitate non ſolùm ſenſiſſe idem, quod Pythagoras, ſed ratio- 
nem etiam attuliſſe. Cic. Tuſc. Duæſt. Lib. 1. . 


But 
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But perhaps it may be urg'd, that the Fews them- 

| N no Revelation of this Matter, and there- 
fore could not communicate it to any other Na- 
tions. The Pleader ſays, that *. God Jeft the 
«, Jetus to the Evidence of natural Reaſon, common to 
<< them with theireſt of Mankind, to infer the Cer- 
* taimy of a future State; If he had left off 
Here, this would have been a bold Stroke. But 
his Courage failing, *tis erg ſubjoin' d. 
«c not without giving them Hints alſo from Facts and 
„ Paſſages of their own Hiſtory, from whence they 
<6 might. reaſonably and eaſily infer it. What 
egregious trifling is this? Is ſuch a way of Reaſon- 
ing worthy of the. accurate Pen of Mr.. ? He 
might as well have ſaid, that the Fews had no- 
thing elſe but the Light of Nature to diſcover this 
Point; only they had the Light of Revelation to 
guide them to it. The former part of the Paſſage 
is current Doctrine among Men of Infidel Princi- 
ples, and frequently inſiſted on by them; where- 
in they have been ſtrenuouſly oppos'd by Chriſtian 
Writers, and the Sentiment has been ſnewn to be 
contrary to Truth, and injurious to God and his 
Revelation under the Law. And if this was an 
Article of the Jewiſh Faith, founded upon the 
| Teſtimony of God in a Supernatural Way, *rwas W 
eaſy — for the Philoſophers to borrow ĩt from 
them, among the other Doctrines, which even 
Heathen. Writers, as well as Jews: and Chr; Frans; 
affirm, were deriv*d.from that Fountain. 1 - 
The Truth is, the Immortality of the Soul is 
no ways proveable by unaſſiſted Reaſon. The 
Arguments drawn from the Nature of the Soul, 
abſtraftedly confider'd, are all precarious; And the 
Inequalities of Providence in this Life, (tho? they 
| afford the belt Argument of any, and prove. the 


* Def. p. 62. 
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moſt) ſhew only in general that there will be a 
future State, without determining how. long it 
will laſt, or inducing a Neceſſity of its being 
eternal. The Pleader ſays, * a future State of. 
« Rewards is the Sanction of the Law of Nature. * 
If he means a State hereafter of only a Zemporary 
Duration; or that will laſt but fifty or ſixty” 
Years perhaps, this, tho? ever ſo true, is quite 
remote from the proper Queſtion here in Debate. 
If he would be underſtood to ſpeak of an cternal 
State hereafter, let him prove the Poſition at his 
Leiſure. Suppoſe Adam had never ſinn'd; from 
what Principles could he have reaſon'd himſelf into 
a a full Aſſurance of Immortality? Or indeed, How 
could he have acquir'd a certain Knowledge of any 
future State at all, as a Sanction of the Law of 
Nature? The Gentleman is concern*d to ſhew 
this; which, upon Tryal, he will find impoſſible 
to be done. It is therefore a Miſrepreſentation of 
the Biſhop of London's Doctrine, to ſay, that his 
Arguments for the Infulſiciency of Reaſon are 
« ſuch only as are founded upon the general Corrup- 
© tion of natural Reaſon in Fut. For one of 
his Lordſhip's Arguments relates to the Point now: 
before us; which Reaſon in its utmoſt Purity 
and Perfection could not aſcertain. Upon Exa- 
mination perhaps it will be found, that if Man 
had continued Innocent, the Juſtice of God's Pro- 
vidence would have been concern'd only to ſee 
that that Good ſhould preponderate and outweigh 
the Evils of Life; and not to permit him, fince 
he was brought into Being without his own Con- 
ſent, to be reduc'd to a State worſe than Non- 
entity: Nor can I conceive God to be under a 
natural Obligation to immortalize any of his Crea- 
tures; whom, for ought we know, he might 


* Plea, p. 56. F Introduction, p. 1. 


have 


72 RE MARES on #he Plea, and the 
have continued for ever in a State of No exiſtence, 
and, without the leaſt Impeachment of any of his 


Attributes, never have created at all. Mr. Fack- 
fon has well remark'd, that tis by the poſitive 


% and gracious Appointment of God, that the 
<<. Happineſs of good: Men hereafter is made to be 
* eternal: And tis: obſervable, that tho* Dr. 
Clarke has urg d all he could in Fa vour of the Soul's 


Immortality from natural Principles, yet his Ar- 


ments leave the Matter under great Uncertainty, 
affording nothing like a'f1i2 Proof or Demonftra- 
_ and riſing no e than to K i 


«Ihe the Whole 1 obſerve as follows: pit, 11 


Firſt, The Pleader neither has nor can n prove 


(as his Argument, i in appealing. to their bare un- 
prov'd Afſertions, neceſſarily requires he ſhould) that 
what the Heathens believ'd or taught concerning 
the eternal Duration of the Soul after Death, was 
the Reſult of mere unaſſiſted Reaſon. 

Secondly, He has not ſhewn that any of them 
(notwichſtanding all the Notices — one 
way or other from Revelation) were under a full, 
ſettled, and conſtant Aſſurance of this Point; nor 
can he deny, but that many of the chief among 
them * n ng ar at Oy" Py about 
it. 

Laſtly, He has not ©:aflgnt wad any Argument, 
whereby any one Philoſopher ever did or might 
demonſtrate the Soul's Immortality: Much leſs 
has he produc'd any Argument of ſuch a Ten- 


dency and ſo much Weight, which lies level to 


vulgar Capacities; and whereby the Bulk of Man- 


kind may eaſily reaſon chemſelves into a full and 


1 Dl of it. 


* » 
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2 N55 5 to the — ns Caſe: Wy ard 
9 r Pleader, that by maintaining the Suf- 
SS ficiency of Reaſon, in Oppoſition to 
the Paſtoral Leiter, (which the Biſhop 
wrote with. a moſt Chriſtian View, 2; to keep: 
the People of his Dioceſe ſound: in the Faith, and 
co prevent the Growth of Infidelity among them) 
he has done all he could to defeat the laudable In- 
tention of that Letter; he has confederated with 
the Enemies of our Religion, patroniz'd their 
Cauſe, help'd them forward in their dirty Work, 
me deere, opal their Hands againft his Lan 
ip. 

What 1 am now to remark. i is, in general, con 
cerning the probable Tendency of this Doctrine, 
and the Conſequences which in it ſelf it may be 
apt to produce. The Pleadey ſays, he * ©. hopes 
eit is not true what his Lordſhip ſays, ---- that Men 
„ ſhew a Zeal for Reaſon and Philoſophy as | 
«© their beſt Guides in Religion, in order to in- 1 
dulge their vicious Luſts and Deſires. In 
truth, he is but too much concern'd to hope and 


* Plea, p. 39. | ; 
| & | with 
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wiſh ſo ; becauſe by pleading the Cauſe of Infidels, 
and ſeconding them in their Attempts againſt 
Chriſtianity, tis very probable he may have turn'd 
aſide many from the Truth, and given Occaſion to 
the Enemies of Chriſt to blaſpheme. But has he 
any ſubſtantial Grounds for thinking thus? or are 
his Hopes well founded? What elſe, but to looſen 
the Tyes of Religion, and to indulge their Luſts W 
with leſs Interruption, can be the View of thoſe 
Men, who ſet up Reaſon as the BES-T Guide; 
ing human Philoſophy to the Oracles of 

od, and Pagan Ethicks to Chriſt's Sermon upon 
the Mount? 

He proceeds; 3 * ©© The Indulgence of all vicious 
&« Luſis and Defires is as contrary to the Diftates of 
*.' Reaſon and true Philoſophy, as it is to the Precepts 
f the Goſpel. Tis obfervable the Word 
<< true is here diſingenuouſly foiſted in, only to 
cteate the Shadow of an Argument. Setting aſide | 
the Precepts of Revelation, every one will be left 
to follow his own Imagination, and to walk in the 
Sight of his ewx Eyes, without any certain Stan- 
dard of Good and Evil, any ſure Compaſs to ſteer 
by. The. Queſtion is not concerning true Philo- 
ſophy. God himſelf is guided only by that: And 
trndPhiloſophy and #ight Reaſon would do as well 
as the Goſpel-Morality; and are indeed but other 
Words for it. But the Misfortune is, without the 
Help of Revelation no one, as far as we can judge, 
would be capable of determining univerſally, or in 
all Inſtances of a moral Nature, what is true Phi- 
loſophy and right Reaſon; and there are many 
material Actions, which the Bulk of the World 
would be incapable of reducing to their p7pcr 2 » 
Claſs of good, evil, or indifferent. Our Author 
ſhould have Sünder d. whether the Dictates, of 
Men's unaſſiſted Reaſon, and their Philoſophy, 


* Plea, p. 39. 


which 
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which are fallible in their very Nature, and, In 
fall, never were pure or free from a Mixture of 
Error and material Sin, may not be more indul- 
gent to vicious Luſts and Deſires, than the Pre- 
cepts of the Goſpel are, and for that Reaſon be ma 
nify'd as the BES T Guides in n order to exclude 
all Revelation. * 
a The like way of arguing I meet with i in hoe" 

Place. *Tis obſerv'd in the Paſtoral. Letter, that 
 <* the aſſerting Reaſon to be a ſufficient Guide, 
4 tends to perſuade Men that they may, without 
Danger and Inconvenience, lay aſide and n 

<« lect the Goſpel- Revelation. The Obſerva- 
tion is undoubtedly Juſt, as his Lordſhip intended 
it. To maintain the Sufficiency of Reaſon in that 
extravagant Manner as the Deifts do, whom his 
Lordſhip oppoſes, and in'which the Pleader him 
ſelf _ upon their Heels too cloſely, is mani- 
feſtly difſergiceable to the Cauſe of Chriſtianity 3 
and for that Reaſon they ſo maintain it. Never- 
theleſs the Pleader objects to the Obſervation, al- 
| ledging that this Doctrine . has no fuch Ten- 
e dency, becauſe, on the contrary, to lay aſide or 
<< neglect the Goſpel- Revelation, is to lay aſide or 
neglect natural Religion and Morality, which Rea- 

*£ Jon teaches. ** But can he-convince the Derfts, 
chat to neglect the Goſpel, as a Revelation, 66285 
deny the Penmen of it to have been divinely Fi 
ſpir'd, is neceffarily to neglect and lay aſide mb 
Religion? They will own the New Teſtament to 
be an excellent Syſtem of Morality, and it's Pre- 
| cepts to be agreeable to Reaſon : But then they 
2 contend, that Reafon plainly teaches the ſame, and 


ö = = rherefore that a Revelation is quite uſeleſs. Upon 
: | ms the whole then, the Pleader has worded his Argu- 


ment very unfairly; and ſo, as that *twill be too 
apt to perplex and deceive a weak Mind. - By 


* Pape 1, + Plea, p. 5. 
, 2 neg) 


1 


0 A and the 


neglecting the Goſpel- Revelation he don't mean 
ecting it, conſider d as a Revelation, but 


the.ne 
the; re the moral Doctrine of it, confider'd 
imply. 22 wel: 5 Fan is indeed to neglect the 
| orality. Whereas he cannot 
be be cable 3 14 Lordſhip means by it, the 
neglecting this Revelation, conſider d as ſucb, or 
as a Revelation, i. e. the disbelieving it's ſpecial 
and. divine Authority: In which Senſe his Lord- 


ene manifeſtly Juſtz. nor can the 
er gainſay it. To teach that? * « here is 10 


Part of Religion or Morality, which is not plainly 
lifcoverable by the Light Nature; tut 
Fei ſabiciem, by it's clear aud demonſtrable 
nee, to determine all Points of. Morality, ” 
4:5 might eaſily baut 1 fas eform'd m_ the N 
$5. that.ever crept into 2 gan; 9 Reapoy | 
pn, ad Men to all the ee 7 25 Natures are 
e capphle 2 1 12 that * * e teaches no 


cline Men to — de New Tg to ee in 


cher Guide but natural Conſcience. 3 

uch is the Tendency of the Doctrine ofeha Plea. 
Let us no conſider, on the other hand, what will 
be Fe. ee of denying the Sufficiency of 
Fir, tis alledg'd chat it renders Men | 
Bot; rad * in their greateſt Enormities, Superſti- 
#8 tions, and Immoralities, as being deſtitute, not thro 


r OST 


c Ibeir otun Fault, but the Necęſſity of their Circum- 
6c fances, of a ſuſicient Guide in Matters of Religion.” 
1115 obſervable, that our Author takes this to bea 
notable Argument; he calls it l a Demonſtration ex 
| abſurdo, and complains that: the PL EADER for 
1 
0 


oel . | 
44. Introd. ; 4 Plea, p. 18. 1 Plea, FT: 
1 4 ber . 4 Plea, p. IS 
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Defence of the Plea, &. 97 + 
* has ® arifully dropt it. Great Art indeed, 


to drop an Argument which has nothing at all in 
it! I ſhould rather think, twas in mere Pity paſsd 


over. What Propriety is there in calling invinci- 


ple Ignorance and abſolutely involuntary Errors, the 


greateſt Enormities and Immoralities ? Beſide, he 
has no Foundation in Hiſtory for the Caſe he putz, 


of Men «navoidably left to the Guidance of Reaſon 
only. Let him tell us when or where thoſe People 
ll: And if he knows of none ſuch, let him not 

pretend that it neceſſarily follows from the Suppo- 


—— of the Inſufficiency of Reaſon, that any det 


of Men ever were inexcuſable in their groſſeſt Im- 


moralities; or t under under an nene 


«© Meceſſity of Infidelity and Sin. 


Secondly, He argues thus, 7 77 Men are 8 


66 voidably deſtitute of a ſufficient Guide in Religion; 


« and, being ſo, are not accountable to Cod for thoſe 
% Pices and Errors which they could not help, the 


« Providence of God over Mankind (over thoſe Men] 
« is manifeſtly deſtroy d; he ceaſes to: be @ moral Ga- 
“ vernor and Fudge of [thoſe] Men, and tbey are 


«© unavoidably left to live without Cad in the TR 


and ina State of downright Atheiſm. *? 
What if Titius and Tilenus, with a thouſand n more 
of mean Capacities, cannot diſcover ſuch and ſuch 


Actions to be proper Matter of human Duty? Does 


this (tho? Ground enough for denying the Suffi- 
ciency of Reaſon) deſtroy the Providence of God 
over all Mankind, or even over theſe particular 
People? May they not be accountable, / far as 
they do or may underſtand? And is not God the 
moral Governor of thoſe who have but one Talent, 
as well as of thoſe who have ten? 

I may ask further, Why he repreſents a Stats of 
unavoidable Ignorance of the Duties and Obligation 
of Religion, as a State of downright Atheiſm ? 

* Def. p. 33. + Introd. p. 14. 
| Does 
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with Atbeiſtical Principles? He makes no Diſtine- 
Being of a God, and others who neither believe 


nor disbelieve it, as having perhaps, thro* ſome 
natural Incapacity, never once thought upon the 


7 groſsly ignorant, (which, however true in ſome 


' Courteſy calbd Men, may yet, with re 


a ſufficient Guide in it: And whether this, which is 
ee does not lay the Foundation of Irreligion and Atheiſm, 


* "== 


Does he deem Infants and Hdeots to be poiſon'd 


tion between thoſe who abholutely reject or deny the 


Queſtion, whether there is a God or no. He 
might witk equal Propriety call the Pulpit in 
Raſſington- Church an Atheiſt, as call thoſe ſo, who 
are una voidably left to live without God in the 
World, and in utter Ignorance of his Being. 

Further ſtill it may be ask d, What Propriety 
is there in ſaying, God ceaſes to be a moral Go- 
vernor and Judge of ſuch Men? Admitting the 
Matter of Fact, that there have been ſome ſo 


particular Caſes of mere Ideots, who are only by 


to. whole Nations and Communities be rea- 
fonably queſtion'd) I would fain know, whe- 
ther God ever was their moral Governor? If not, 
how can he ceaſ to be what he never was? In a 
better Cauſe the Pleader could eaſily write with leſs 
.. Thirdly, Out of the profound perſonal Reſpect 
which, in ſeveral Places, he profeſſes for the 
Biſhop. of Landon, he accoſts his Lordſhip in this 
manner: Jo teach, with your Lordſhip, the 
4 Tuſufficiency of Reaſon in Religion, and withal 
&« the Neceſſity of "obeying it, would be a manifeſi 
«< Abſurdity : And your Doctrine tends to per. 
«< ſuade Men, that they may ſafely negle, or lay 
% afide natural Religion, ſince their Reaſon is not 6 


be juſt Conſequence of your Lordſhip*s Doctrine, 
& (tho? your Lordſhip ſees it not) I leave all reaſon- 
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the Immortality of the Soul, à certain Method of 
Atonement for Sin, or a pure and perfect Rule of 


Life? Would this quite diſannul it's Authority, oy 
vacate the Obligation of obeying any of it's Dic- 
tates, and render it of no more uſe in Religion 

« f Men than to Brutes? The Pleader himſelf 


acknowledges that the Heathens, by the mere uſe 
of Reaſon, never diſcover'd a Rule of Faith and 
Manners abſolutely freècfrom Errors and Superſti- 
tions; and probably never will. Would he then 


deliver it for ſound Doctrine to Heathens, that the 
Ground of obeying Reaſon is the Aſſurance of the 


Sufficiency of it; and that they need not regard 
any of it's Dictates, till it has exhibited a faultleſs" 
Rule of Life, and given them, with demonſtrative 
Eyidence, as compleat a Morality as that which 
the Goſpel teaches ? Surely, every Man is oblig'd 
to follow the Guidance of Reaſon whitherſoever 
it directs, tho* it cannot lead him into all Truth: 


And why ſhould the Suppoſition of it's not being 
capable of underſtanding a Knowledge, or. not 
being infallible in all Matters of a Moral Nature, 


annihilate it's Authority, and render it quite uſe- 


leſs and inſignificant? The ſhort is, the Pleader 


either here forgets himſelf, or elſe he artfully 


inks his Note, and drops the proper Point in De- 


bate. His Argument now proves only this, that 


Reaſon is ſufficient to diſcover all that thoſe, who 


have no other Guide, are oblig'd to do, and that 


there is no Neceſſity of obeying Reaſon in any - 
«ch Inſtances wherein it is inſufficient z which no 


A Def. pats = ES 
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| of the Plea, e. 59 
e able Perſons to judge. The Matter may be 

| ſafely truſted with any reaſonable Perſon: And no 

one, who calmly and without Prejudice conſideras 

his Lordſhip's Doctrine, will charge it with ſuch a 

hideous Conſequence. - What if Reaſon is an in- 

' ſufficient Guide, as being incapable of diſcovering. 
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e e in other Places, #cribes 4 
however i it came to paſs that Eis Note 
ds And let him prove, when he is | 
Sppoſite Doctrine tends to perſuade 
arr — abide natural Religion, or UPE te 
datian . Irreligion and Acheiſin, 1 
»:/Thus have Tg ard the Articles I Proposd 
ta conſider. F World miſt now judge on 
_ which ſide: of the Queſtion" the Truth lies. . 
thing I muſt needs : Twas my Aim throt hog 
out to attack the Plzader:in his 1 Holde, 
and to reply diſtinctiy #6" thoſe. Paſſkges: whereis | 
is greateſt Strength ſeems to lie: Nor am I e 
us. of having paſs'd over in Silence an de 
Paſſage of Conſequence in the Debate, ot on 
he can pretend to lay any Streſs. If he od 
chink fit to make a Reply, I hope he will proceed 
in the — — ah an yy on the” Debate: "a 
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